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Vajracchedika Prajiiaparamita

namo bhagavatyai aryaprajiiaparamitayai ||

1. evam maya Srutam ekasminsamaye. bhagavafisravastyam viharati sma jetavane *nathapindadasya-
arame mahata bhiksu-sanghena sardham ardhatrayodasabhir bhiksu-§ataih sambahulais ca
bodhisattvair mahasattvaih |
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[Conze] Homage to the Perfection of Wisdom, the Lovely, the Holy!

Thus have I heard at one time. The Lord dwelt at Sravasti, in the Jeta Grove, in the garden of Anathapindada,
together with a large gathering of monks, consisting of 1250 monks, and with many Bodhisattvas, great
beings.

[Other] ADORATION to the blessed Arya-prajiia-paramita (perfection of wisdom).

Thus it was heard by me: At one time Bhagavat (the blessed Buddha) dwelt in Sravasti, in the grove of Jeta',
in the garden of Anathapindada®, together with a large company of Bhikshus (mendicants), viz. with 1250
Bhiksus’, with many noble-minded Bodhisattvas”.

atha khalu bhagavan purvahna-kala-samaye nivasya patracivaram adaya Sravastim maha-nagarim
pindaya praviksat. atha khalu bhagavaf §ravastim maha-nagarim pindaya caritva krta-bhakta-krtyah
pascadbhakta-pindapata-pratikrantah patra-civaram pratiSamya padau praksalya nyasidat prajiapta
eva-asane paryankam abhujya rjum kayam pranidhaya pratimukhim smrtim upasthapya |
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[Conze] The Lord dressed himself early in the morning, put on his cloak and took his bowl, and entered the
great city of Sravasti to collect alms. Having gone to the great city of Sravasti to collect alms, having eaten
and returned from his round, the Lord then put away his bowl and cloak, washed his feet, and sat down on
the seat arranged for him, crossing his legs, holding his body upright, and intent on fixing his mindfulness.

[Other] Then Bhagavat having in the forenoon put on his undergarment’, and having taken his bowl and
cloak, entered the great city of Sravasti to collect alms. Then Bhagavat, after he had gone to the great city of
Sravasti to collect alms, performed the act of eating’, and having returned from his round in the afternoon’,

' Jeta, son of king Prasenajit, to whom the park belonged before it was sold to Anathapindada.

* Another name of Sudatta, meaning, literally, he who gives food to the poor.

* The number of 1250 is explained by a Chinese priest Lun-hin, in his commentary on the Amitayur-dhyana-sutra.
According to the Dharmagupta-vinaya, which he quotes, the number consisted of 500 disciples of Uruvilva-kasyapa,
300 of Gaya-kasyapa, 200 of Nadi-kasyapa, 150 of Sariputra, and 100 of Maudgalyayana. The Chinese translators
often mistook the Sanskrit expression 'half-thirteen hundred,' i.e. 1250. See Bunyiu Nanjio, Catalogue of Tripitaka, p.
6.

* Higher beings on the road to Bodhi or perfect knowledge. They are destined hereafter to become Buddhas
themselves.

> In Pali pubbamhasmayam nivasetva, the technical expression for putting on the robes early in the morning; see
Childers, s.v. nivaseti.

® In Pali katabhattakicco, see Childers, s.v.
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he put away his bowl and cloak, washed his feet, and sat down on the seat intended® for him, crossing his
legs’, holding his body upright, and turning his reflection upon himself.

atha khalu sambahula bhiksavo yena bhagavams tenopasamkraman upasamkramya bhagavatah padau
Sirobhir abhivandya bhagavantam trispradaksinikrtyaikante nyasidan |
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[Conze] Then many monks approached to where the Lord was, saluted his feet with their heads, thrice
walked round him to the right, and sat down on one side.

[Other] Then many Bhiksus approached to where Bhagavat was, saluted his feet with their heads, turned
three times round hira to the right, and sat down on one side. (1)

2. tena khalu punah samayena ayusman subhutis tasyam eva parsadi samnipatito’bhut samnisannah |
atha khalv ayusman subhutir utthaya-asanad ekamsam uttarasangam krtva daksinam janu-mandalam
prthivyam pratisthapya yena bhagavams tena afijalim pranamya bhagavantam etad avocat |
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[Conze] At that time again the Venerable Subhtiti came to that assembly and sat down. Then the Venerable
Subhiti rose from his seat, put his upper robe over one shoulder, placed his right knee on the ground, bent
forth his folded hands towards the Lord, and said to the Lord:

[Other] At that time again the venerable Subhiiti came to that assembly and sat down. Then rising from his
seat and putting his robe over one shoulder, kneeling on the earth with his right knee, he stretched out his

folded hands towards Bhagavat and said to him:

aScaryam bhagavan parama-a$caryam sugata yavad eva tathagatena arhata samyaksambuddhena
bodhisattva mahasattva anuparigrhitah paramena anugrahena | ascaryam bhagavan yavad eva
tathagatena arhata samyaksambuddhena bodhisattva mahasattvah parinditah paramaya parindanaya |
tat katham bhagavan bodhisattvayana samprasthitena kulaputrena va kuladuhitra va sthatavyam
katham pratipattavyam katham cittam pragrahitavyam |
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[Conze] 'It is wonderful, O Lord, it is exceedingly wonderful, O Well-gone, how much the Bodhisattvas, the
Great beings have been helped with the greatest help by the Tathagata, the Arhat, the Fully Enlightened One.
It is wonderful, O Lord, how much the Bodhisattvas, the great beings, have been favoured [instructed] with
the highest favour [instruction] by the Tathagata, the Arhat, the Fully Enlightened One. How then, O Lord,

7 In Pali pakkhabhattam pindapatapatikkanta, see Childers, s.v. pindapata. Vig. observes that pakkhabhattam
pindapatapatikkanto is a {Greek u/oteron proteron}, as it means, having returned from his rounds, and then made his
meal on the food obtained on his rounds.

¥ Pali pafifata.

’ Burnouf, Lotus, p. 334.
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should a son or daughter of good family, who have set out in the Bodhisattva-vehicle, stand, how progress,
how exert their thoughts?'

[Other] 'Tt is wonderful, O Bhagavat, it is exceedingly wonderful, O Sugata, how much the noble-minded
Bodhisattvas have been favoured with the highest favour by the Tathagata, the holy and

fully enlightened! It is wonderful how much the noble-minded Bodhisattvas have been instructed'® with the
highest instruction by the Tathagata, the holy and fully enlightened! How then, O Bhagavat, should the son
or the daughter of a good family, after having entered on the path of the Bodhisattvas, behave, how should he
advance, and how should he restrain his thoughts?'

evam ukte bhagavan ayusmantam subhutim etad avocat | sadhu sadhu subhuite evam etad yatha vadasi
| anuparigrhitas tathagatena bodhisattva mahasattvah paramena anugrahena parinditas tathagatena
bodhisattva mahasattvah paramaya parindanaya |
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[Conze] After these words, the Lord said to the Venerable Subhiiti: "'Well said, well said, Subhiti! So it is,
Subhiti, so it is, as you say. Halped are, Subhuti, the Bodhisattvas, the great being with the greatest help by
the Tathagata, favoured are the Bodhisattvas, the great beings with the highest favour [instruction] by the
Tathagata.

[Other] After the venerable Subhiiti had thus spoken, Bhagavat said to him: 'Well said, well said, Subhuti! So
it is, Subhilti, so it is, as you say. The noble-minded Bodhisattvas have been favoured with the highest favour
by the Tathagata, the noble-minded Bodhisattvas have been instructed with the highest instruction by the
Tathagata.

tena hi subhute Srnu sadhu ca susthu ca manasikuru | bhasisye’ham te yatha bodhisattva-yana-
samprasthitena sthatavyam yatha pratipattavyam yatha cittam pragrahitavyam |
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[Conze] Therefore, O Subhiiti, listen well, and with well-placed attention! I will teach you how someone who
has set out in the Bodhisanva-vehicle should stand, how progress, how exert his thought.'
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[Other] Therefore, O Subhiti, listen and take it to heart, well and rightly. I shall tell you, how any one who
has entered on the path of Bodhisattvas should behave, how he should advance, and how he should restrain
his thoughts.'

evam bhagavann ity ayusman subhutir bhagavatah pratyasrausit |
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[Conze] ‘So be it, O Lord’ the Venerable Subhiiti replied to the Lord.

[Other] Then the venerable Subhtiti answered the Bhagavat and said: 'So be it, O Bhagavat.' (2)

T have followed the Chinese translator, who translates “parindita” by instructed, entrusted, not by protected.
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3. bhagavan etad avocat | iha subhiite bodhisattva-yana-samprasthitena evam cittam utpadayitavyam
yavantah subhiite sattvah sattvadhatau sattva-samgrahena samgrhita andaja va jarayuja va samsvedaja
vaupapaduka va rupino va arupino va samjfiino va asamjiiino va naiva samjiino na asamjfiino va
yavan kascit sattvadhatu-prajiiapya-manah prajiiapyate te ca maya sarve nupadhiSese nirvanadhatau
parinirvapayitavyah | evam aparimanan api sattvan parinirvapya na kascit sattvah parinirvapito bhavati
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[Conze] The Lord: ‘Here, Subhiiti, someone who has set out in the vehicle of a Bodhisattva should produce a
thought in this manner: As many beings as there are in the universe of beings, comprehended under the term
‘beings’ — either egg-born, or born from the womb, or moisture-born, or miraculously born; with or without
form; with perception, without perception, or with neither perception nor no-perception — as far as

any conceivable universe of beings is conceived: all these should by me be led to Nirvana, into that Realm of
Nirvana which leaves nothing behind. And yet, although innumerable beings have thus been led to Nirvana,
no being at all has been led to Nirvana.’

[Other] Then the Bhagavat thus spoke to him: 'Any one, O Subhiiti, who has entered here on the path of the
Bodhisattvas must thus frame his thought: As many beings as there are in this world of beings,

comprehended under the term of beings (either born of eggs, or from the womb, or from moisture, or
miraculously), with form or without form, with name or without name, or neither with nor without name, as
far as any known world of beings is known, all these must be delivered by me in the perfect world of Nirvana.
And yet, after I have thus delivered immeasurable beings, not one single being has been delivered.

Tat kasya hetoh | sacet subhiite bodhisattvasya sattva-samjiia pravarteta, na sa bodhisattva iti
vaktavyah |
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[Conze] And why? If, O Subhiti, in a Bodhisattva the perception of a ‘being’ should take place, he could not
be called a ‘Bodhi-being’.

[Other] And why? If, O Subhuti, a Bodhisattva had any idea of (belief in) a being, he could not be called a
Bodhisattva (one who is fit to become a Buddha).

tat kasya hetoh | na sa subhiite bodhisattvo vaktavyo yasya atma-samjiia pravarteta, sattva-samjfia va
jiva-samjiia va pudgala-samjia va pravarteta |
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[Conze] And why? O Subhiti, he is not to be called a Bodhi-being, in whom the perception of a self or a
being would take place, or the perception of a living soul or a person.

[Other] And why? Because, O Subhiiti, no one is to be called a Bodhisattva, for whom there should exist the
idea of a being, the idea of a living being, or the idea of a person.' (3)

4. api tu khalu punah subhute na bodhisattvena vastupratisthitena danam datavyam na kvacit
pratisthitena danam datavyam na riipa-pratisthitena danam datavyam na Sabda-gandha-rasa-
sprastavya-dharmesu pratisthitena danam datavyam | evam hi subhute bodhisattvena mahasattvena
danam datavyam yatha na nimitta-samjiayam api pratitisthet |
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[Conze] And again, O Subhiiti, not by a Bodhisattva who is supported by a thing should a gift be given, nor
by one who is supported anywhere should a gift be given. Not by one who is supported by form should a gift
be given, nor by one who is supported by sounds, smells, tastes, touchables, or mind-objects. For thus, O
Subhiti, should the Bodhi-being, the great being give a gift as one who is not supported by the perception of

a sign.

[Other] And again, O Subhiti, a gift should not be given by a Bodhisattva, while he believes'' in objects; a
gift should not be given by him, while he believes in anything; a gift should not be given by him, while he
believes in form; a gift should not be given by him, while he believes in the special qualities of sound, smell,
taste, and touch. For thus, O Subhuti, should a gift be given by a noble-minded Bodhisattva, that he should
not believe even in the idea of cause.

Tat kasya hetoh | yah subhute’pratisthito danam dadati tasya subhute punya-skandhasya na sukaram
pramanam udgrahitum |

(DR IIfe o il e 8 e e A i O R - AR VD

) 7P = ¥ B T AR - ST R -

[Conze] And why? That Bodhi-being, who unsupported gives a gift, his heap of merit, Subhuti, is not easy to
measure.

[Other] And why? Because that Bodhisattva, O Subhuti, who gives a gift, without believing in anything, the
measure of his stock of merit is not easy to learn.'

tat kim manyase subhute sukaram piirvasyam diSy akasasya pramanam udgrahitum |

subhutir aha | no hidam bhagavan |

bhagavan aha | evam daksina-pascima-uttara-asvadha-urdhvam digvidiksu samantad dasasu diksu
sukaram akasasya pramanam udgrahitum |

subhutir aha | no hidam bhagavan |

bhagavan aha | evam eva subhiite yo bodhisattvo’pratisthito danam dadati tasya subhiite punya-
skandhasya na sukaram pramanam udgrahitum |

evam hi subhute bodhisattva-yana-samprasthitena danam datavyam yatha na nimitta-samjiiayam api
pratitisthet |

"' To believe here means to depend on or ta accept as real.
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[Conze] What do you think, O Subhiiti, is it easy to measure the extent of space in the East?

Subhiiti: Not indeed, O Lord.

The Lord: In like manner, is it easy to measure the extent of space in the South, West, North, downwards,
upwards, in the intermediate directions, in all the ten directions all round?

Subhiiti : Not indeed, O Lord.

The Lord: Even so, that Bodhi-being who unsupported gives a gift, his heap of merit, Subhiti, is not easy to
measure. It is thus, Subhiiti, that someone who has set out in the Bodhisattva-vehicle should give a gift — as
one who is not supported by the perception of a sign.

[Other] ‘What do you think, O Subhilti, is it easy to learn the measure of space in the eastern quarter?'
Subhiti said: 'Not indeed, O Bhagavat.' — Bhagavat said: 'In like manner, is it easy to learn the measure of
space in the southern, western, northern quarters, below and above (nadir and zenith), in quarters and
subquarters, in the ten quarters all round?' Subhiiti said: 'Not indeed, O Bhagavat.' Bhagavat said: 'In the
same manner, O Subhti, the measure of the stock of merit of a Bodhisattva, who gives a gift without
believing in anything, is not easy to learn. And thus indeed, O Subhiiti, should one who has entered on the
path of Bodhisattvas give a gift, that he should not believe even in the idea of cause.' (4)

5. tat kim manyase subhiite laksana-sampada tathagato drastavyah |

subhiitir aha | no hidam bhagavan na laksana-sampada tathagato drastavyah |

tat kasya hetoh | ya sa bhagavan laksana-sampat tathagatena bhasita saiva-alaksana-sampat |

evam ukte bhagavan ayusmantam subhutim etad avocat | yavat subhute laksana-sampat tavan mrsa
yavad alaksana-sampat tavan na mrseti hi laksana-alaksanatas tathagato drastavyah |
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[Conze] What do you think, Subhuti, can the Tathagata be seen by the possession of his marks?

Subhiti: No indeed, O Lord, not by the possession of his marks can the Tathagata be seen. And why? What
has been taught by the Tathagata as the possession of marks, that is truly a no-possession of no-marks.

The Lord: wherever there is possession of marks there is fraud, wherever there is no-possession of no-marks
there is no fraud. Hence the Tathagata is to be seen from no-marks as marks.

[Other] '"Now, what do you think, O Subhuti, should a Tathagata be seen (known) by the possession of
signs'??" Subhiti said: "Not indeed, O Bhagavat, a Tathdgata is not to be seen (known) by the possession of
signs. And why? Because what has been preached by the Tathagata as the possession of signs, that is indeed
the possession of no-signs.'

After this, Bhagavat spoke thus to the venerable Subhiiti: 'Wherever there is, O Subhiiti, the possession of
signs, there is falsehood; wherever there is no possession of signs, there is no falsechood. Hence the Tathagata
is to be seen (known) from no-signs as signs." (5)

2 Qualities by which he could be known.
" It would be easier to read laksanalaksanatvatah, from the signs having the character of no-signs. M. de Harlez
translates rightly, 'c'est par le non-marque de marquer que la Tathdgata doit étre vu et reconnu.’
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6. evam ukte ayusman subhutir bhagavantam etad avocat | asti bhagavan kecit sattva bhavisyanty
anagate’dhvani pascime kale pascime samaye pascimayam pafica-Satyam saddharma-vipralopa-kale
vartamane ya imesv evamrupesu sutranta-padesu bhasyamanesu bhita-samjiiam utpadayisyanti |
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[Conze] Subhti: will there be any beings in the future period, in the last time, in the last epoch, in the last
500 years, at the time of the collapse of the good doctrine, who, when these very words of the Siitra are being
taught, will produce a true perception?

[Other] After this, the venerable Subhiiti spoke thus to the Bhagavat: 'Forsooth, O Bhagavat, will there be
any beings in the future, in the last time, in the last moment, in the last 500 years'®, during the time of the
decay of the good Law, who, when these very words of the Stitras are being preached, will frame a true
idea"?

bhagavan aha | ma subhute tvam evam vocah | asti kecit sattva bhavisyanty anagate’dhvani pascime
kale pascime samaye pascimayam pafica§atyam saddharma-vipralope vartamane ya imesv evamrupesu
sutrantapadesu bhasyamanesu bhiita-samjiam utpadayisyanti |

api tu khalu punah subhute bhavisyanty anagate’dhvani bodhisattva mahasattvah pascime kale
pascime samaye pascimayam pafica-Satyam saddharma-vipralope vartamane gunavantah Silavantah
prajiiavantas ca bhavisyanti ya imesv evamrupesu sutranta-padesu bhasyamanesu bhitasamjiiam
utpadayisyanti |
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[Conze] The Lord: Do not speak thus, Subhuti! Yes, there will be in the future period, in the last time, in the
last epoch, in the last 500 years, at the time of the collapse of the good doctrine, beings who, when these very

words of the Siitra are being taught, will produce a true perception.

And again, Subhiti! there will be Bodhisattvas, there will be great beings, in the future period, in the last
time, in the last epoch, in the last 500 years, at the time of the collapse of the good doctrine who are gifted

"I have changed Pasikasati into Pasikasati, because what is intended here is evidently the last of the periods of 500
years each, which, according to the Mahayana-Buddhists, elapsed after the death of Buddha. The following extract
from the Mahasannipata-sitra (Ta-tsi-king, No. 61 in Tripifaka), given to me by Mr. B. Nanjio, fully explains the
subject. 'It is stated in the fifty-first section of the Mahasannipata-sutra, that Buddha said: "After my Nirvana, in the
first 500 years, all the Bhikshus and others will be strong in deliberation in my correct Law. (Those who first obtain
the 'holy fruit,' i.e. the Srota-apannas, are called those who have obtained deliberation.) In the next or second 500
years, they will be strong in meditation. In the next or third 500 years, they will be strong in 'much learning,' i.e.
bahusruta, religious knowledge. In the next or fourth 500 years, they will be strong in founding monasteries, &c. In
the last or fifth 500 years, they will be strong in fighting and reproving. The pure (lit. white) Law will then become
invisible."

The question therefore amounts to this, whether in that corrupt age the law of Buddha will be understood? and the
answer is, that there will be always some excellent Boddhisatvas who, even in the age of corruption, can understand
the preaching of the Law.]

" Will understand them properly.
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with virtuous qualities, gifted with good conduct, gifted with wisdom, and who, when these very words of
the Sitra are being taught, will produce a true perception.

[Other] The Bhagavat said: 'Do not speak thus, Subhiiti. Yes, there will be some beings in the future, in the
last time, in the last moment, in the last 500 years, during the decay of the good Law, who will frame a true
idea when these very words are being preached.

'And again, O Subhiiti, there will be noble-minded Bodhisattvas, in the future, in the last time, in the last
moment, in the last 500 years, during the decay of the good Law, there will be strong and good and wise
beings, who, when these very words of the Sfitras are being preached, will frame a true idea.

na khalu punas te subhute bodhisattva mahasattva eka-buddha-paryupasita bhavisyanti na ekabuddha-
avaropita-kusala-mula bhavisyanti api tu khalu punah subhute aneka-buddha-Satasahasra-paryupasita
aneka-buddha-§atasahasra-avaropita-kusala-mulas te bodhisattva mahasattva bhavisyanti ya imesv
evamrupesu sutranta-padesu bhasyamanesv ekacitta-prasadam api pratilapsyante |
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[Conze] Moreover, Subhti, these Bodhisattvas, these great beings will not be such as have honoured only
one single Buddha, nor such as have planted their roots of merit under one single Buddha only. On the
contrary, O Subhiti, those Bodhisattvas, those great beings, who, when these very words of the Sutra are
being taught, will find even one single thought of serene faith, will be such as have honoured many hundreds
of thousands of Buddhas, such as have planted their roots of merit under many hundreds of thousands of
Buddhas.

[Other] But those noble-minded Bodhisattvas, O Subhiiti, will not have served one Buddha only, and the
stock of their merit will not have been accumulated under one Buddha only; on the contrary, O Subhiiti,
those noble-minded Bodhisattvas will have served many hundred thousands of Buddhas, and the stock of
their merit will have been accumulated under many hundred thousands of Buddhas; and they, when these
very words of the Siitras are being preached, will obtain one and the same faith'’.

Jiatas te subhute tathagatena buddha-jianena drstas te subhute tathagatena buddha-caksusa buddhas te
subhute tathagatena | sarve te subhuite’prameyam asamkhyeyam punyaskandham prasavisyanti
pratigrahisyanti |
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[Conze] Known they are, O Subhiti, by the Tathagata through his Buddha-cognition, seen they are, O

Subhiti, by the Tathagata with his Buddha-eye, fully known they are, O Subhiti, to the Tathagata. And they
all, O Subhati, will beget and acquire an immeasurable and incalculable heap of merit.

' T am doubtful about the exact meaning of ekakittaprasada. Childers gives ekakitta, as an adjective, with the
meaning of 'having the same thought,' and kittaprasada, as faith in Buddha. But ekakittaprasdda may also be 'faith
producted by one thought,' 'immediate faith,' and this too is a recognised form of faith in Buddhism. See Sukhavati,

pp. 71, 108.
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[Other] They are known, O Subhuti, by the Tathagata through his Buddha-knowledge; they are seen, O
Subhiti, by the Tathagata through his Buddha-eye; they are understood, O Subhiiti, by the Tathagata. All
these, O Subhiti, will produce and will hold fast an immeasurable and innumerable stock of merit.

tatkasya hetoh |

na hi subhute tesam bodhisattvanam mahasattvanam atmasamjfia pravartate na sattvasamjiia na
jivasamjiia na pudgalasamjia pravartate |

napi tesam subhute bodhisattvanam mahasattvanam dharmasamjiia pravartate |

evam nadharmasamjiia |

napi tesam subhtte samjiia nasamjfia pravartate |
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[Conze] And why? Because in these Bodhisattvas, these great beings, O Subhuti, the perception of a self
does not take place, nor the perception of a being, nor the perception of a soul, nor the perception of a person.
Nor does there take place in these Bodhi-beings, these great beings, a perception of a dharma, and likewise
no perception of a no-dharma. Nor Subhuti, does a perception or no-perception take place in them.

[Other] And why? Because, O Subhiiti, there does not exist in those noble-minded Bodhisattvas the idea of
self, there does not exist the idea of a being, the idea of a living being, the idea of a person. Nor does there
exist, O Subhti, for these noble-minded Bodhisattvas the idea of quality (dharma), nor of no-quality. Neither
does there exist, O Subhiti, any idea (samjfia) or no-idea.

tatkasya hetoh |

sacet subhute tesam bodhisattvanam mahasattvanam dharmasamjfia pravarteta sa eva tesam atmagraho
bhavet sattvagraho jivagrahah pudgalagraho bhavet |

saced adharmasamjiia pravarteta se eva tesam atmagraho bhavet sattvagraho jivagrahah pudgalagraha
iti |
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[Conze] And why? If Subhuti, in these Bodhi-beings, these great beings, a perception of a dharma could take
place, that would be with them a seizing on a self, seizing on a being, seizing on a soul, seizing on a person.

[Other] And why? Because, O Subhilti, if there existed for these noble-minded Bodhisattvas the idea of
quality, then they would believe in a self, they would believe in a being, they would believe in a living being,
they would believe in a person. And if there existed for them the idea of no-quality, even then they would
believe in a self, they would believe in a being, they would believe in a living being, they would believe in a
person.

tatkasya hetoh |

na khalu punah subhute bodhisattvena mahasattvena dharma udgrahitavyo nadharmah |

tasmad iyam tathagatena samdhaya vag bhasita | kolopamam dharma-paryayam ajanadbhir dharma eva
prahatavyah prag eva adharma iti |
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[Conze] And why? Because the Bodhi-being, the great being, should not seize upon a dharma or a no-dharma.
Therefore this saying has been taught by the Tathagata with a hidden meaning, “By those who know the
discourse on dharma like unto a raft, dharmas should be forsaken, much more so no-dharmas.”

[Other] And why? Because, O Subhilti, neither quality nor no-quality is to be accepted by a noble-minded
Bodhisattva. Therefore this hidden saying has been preached by the Tathdgata: "By those who know the
teaching of the Law, as like unto a raft, all qualities indeed must be abandoned; much more no-qualities' ™ (6)

7. punar aparam bhagavan ayusmantam subhiitim etad avocat |
tat kim manyase subhite asti sa kascid dharmo yas tathagatena anuttara samyaksambodhir ity
abhisambuddhah kascid va dharmas tathagatena desitah |
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[Conze] The Lord: What do you think, O Subhiiti, is there any dharma which has been fully known by the
Tathagata as ‘the ultmost, right and perfect enlightenment,” or is there any dharma which has been
demonstrated by the Tathagata?

[Other] And again Bhagavat spoke thus to the venerable Subhiiti: "What do you think, O Subhiti, is there
anything (dharma) that was known by the Tathdgata under the name of the highest perfect knowledge, or
anything that was taught by the Tathagata?'

evam ukta ayusman subhutir bhagavantam etad avocat |
yatha aham bhagavan bhagavato bhasitasya artham ajanami nasti sa kascid dharmo yas tathagatena
anuttara samyaksambodhir ity abhisambuddhah , nasti dharmo yas tathagatena desitah |
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[Conze] Subhuti: No, as I understand the Lord’s teaching, there is not any dharma which has been fully
known by the Tathagata as the ‘the utmost, right and perfect enlightenment’, and there is no dharma which
has been demonstrated by the Tathagata.

[Other] After these words, the venerable Subhiiti spoke thus to Bhagavat: 'As I, O Bhagavat, understand the
meaning of the preaching of the Bhagavat, there is nothing that was known by the Tathagata under the name
of the highest perfect knowledge, nor is there anything that is taught by the Tathagata.

Tat kasya hetoh |
yo’sau tathagatena dharmo’bhisambuddho deSito va, agrahyah so’nabhilapyah |
na sa dharmo nadharmabh |
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" The same line is quoted in the Abhidharmakosha-vyakhya.
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[Conze] And why? This dharma which has been fully known or demonstrated by the Tathagata — it is not to
be seized, it is not to be talked about, it is neither dharma nor no-dharma.

[Other] And why? Because that thing which was known or taught by the Tathdgata is incomprehensible and
inexpressible. It is neither a thing nor no-thing.

tatkasya hetoh |
asamskrta-prabhavita hy aryapudgalah |
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[Conze] And why? Because an Absolute exalts the Holy persons.

[Other] And why? Because the holy persons'® are of imperfect power'." (7)

8. bhagavan aha | tat kim manyase subhute yah kascit kulaputro va kuladuhita vemam
trisahasramahasahasram lokadhatum sapta-ratnaparipurnam krtva tathagatebhyo’rhadbhyah
samyaksambuddhebhyo danam dadyat, api nu sa kulaputro va kuladuhita va tato nidanam bahutaram
punya-skandham prasunuyat |
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[Conze] The Lord: What do you think, O Subhiti, if a son or daughter of a good family had filled this world
system of 1,000 millions worlds with the seven treasures, and then gave it as a gift to the Tathagatas, Arhats,
Fully Enlightened Ones, would that son or daughter of good family on the strength of that beget a great heap
of merit?

[Other] Bhagavat said: 'What do you think, O Subhiiti, if a son or daughter of a good family filled this sphere
of a million millions of worlds with the seven gems or treasures, and gave it as a gift to the holy and
enlightened Tathagatas, would that son or daughter of a good family on the strength of this produce a large
stock of merit?'

subhutir aha |
bahu bhagavan bahu sugata sa kulaputro va kuladuhita va tato nidanam punya-skandham prasunuyat |
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[Conze] Subhuti: Great, O Lord, great, O Well-gone, would the heap of merit be which that son or daughter
of good family would beget on the strength of that.

18 Aryapudgala need not be Bodhisattvas, but all who have entered on the path leading to Nirvana.

' Harlez: 'Parceque les entités supérieures sont produites telles sans étre réelles et parfaites pour cela.' If samskrta
can be used in Buddhist literature in the sense of perfect, and prabhavita as power, my translation might pass, but
even then the 'because' remains difficult.
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[Other] Subhuti said: 'Yes, O Bhagavat, yes, O Sugata, that son or daughter of a good family would on the
strConzeth of this produce a large stock of merit.

Tat kasya hetoh |
yo’sau bhagavan punya-skandhas tathagatena bhasito’skandhah sa tathagatena bhasitah |
tasmat tathagato bhasate punya-skandhah punya-skandha iti |
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[Conze] And why? What was taught by the Tathagata as ‘heap of merit’ as no-heap that has been taught by
the Tathagata. Therefore the Tathagata teaches, ‘heap of merit, heap of merit.’

[Other] And why? Because, O Bhagavat, what was preached by the Tathagata as the stock of merit, that was
preached by the Tathagata as no-stock of merit. Therefore the Tathagata preaches: "A stock of merit, a stock
of merit indeed!""

bhagavan aha |

yas$ ca khalu punah subhiite kulaputro va kuladuhita vemam trisahasramahasahasram lokadhatum
sapta-ratna-paripurnam krtva tathagatebhyo’rhadbhyah samyaksambuddhebhyo danam dadyat yas
ceto dharma-paryayad antasa$ catuspadikam api gatham udgrhya parebhyo vistarena desayet
samprakasayed, ayam eva tato nidanam bahutaram punya-skandham prasunuyad aprameyam
asamkhyeyam |
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[Conze] The Lord: And if again, O Subhuti, a son or daughter of good family had filled this world system of
1,000 million worlds with the seven treasures, and gave it as a gift to the Tathagatas, Arhats, Fully
Enlightened Ones, and if, on the other hand, someone else had taken from this discourse on dharma and
illuminate it in full detail to others, then the latter would on the strength of this beget a greater heap of merit,
immeasurable and incalculable.

[Other] Bhagavat said: 'And if, O Subhuti, the son or daughter of a good family should fill this sphere of a
million millions of worlds with the seven treasures and should give it as a gift to the holy and enlightened
Tathagatas, and if another after taking from this treatise of the Law one Gatha of four lines only should fully
teach others and explain it, he indeed would on the strength of this produce a larger stock of merit
immeasurable and innumerable.

Tat kasya hetoh |
ato nirjata hi subhiite tathagatanam arhatam samyaksambuddhanam anuttara samyaksambodhir ato
nirjatas ca buddha bhagavantah |

[Je] (@I e = RS T AR 20 = BT R - REPIET - TR

(']



Vajracchedika Prajiiaparamita 2 pf[§&F P& R EAE 13
Prepared by Ven. Dhammapala (Dec 2004)
[Conze] And why? Because from it has issued the utmost, right and perfect enlightenment of the Tathagatas,
Arhats, Fully Enlightened Ones, and from it have issued the Buddhas, the Lords.

[Other] And why? Because, O Subhiti, the highest perfect knowledge of the holy and enlightened Tathagatas
is produced from it; the blessed Buddhas are produced from it.

tatkasya hetoh |
buddhadharma buddhadharma iti subhiuite’buddhadharmas caiva te tathagatena bhasitah |
tenocyante buddhadharma iti |
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[Conze] And why? The Buddha’s own and special dharmas, the Buddha’s own and special dharmas’ Subhiiti,
just as not the Buddha’s own and special dharmas have they been taught by the Tathagata. Therefore are
they called ‘the Buddha’s own and special dharmas’.

[Other] And why? Because, O Subhiiti, when the Tathdgata preached:
"The qualities of Buddha, the qualities of Buddha indeed!" they were preached by him as no-qualities of
Buddha. Therefore they are called the qualities of Buddha.' (8)

9a. tat kim manyase subhiite api nu srotaapannasyaivam bhavati maya srotaapatti-phalam praptam iti |
subhutir aha | no hidam bhagavan | na srotaapannasyaivam bhavati maya srotaapatti-phalam praptam
iti |
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[Conze] What do you think, O Subhiiti, does it occur to the streamwinner, ‘by me has the fruit of a
Streamwinner been attained’?

Subhiti: No indeed, O Lord, it does not occur to the Streamwinner ‘by me has the fruit of a Streamwinner
been attained.’

[Other] Bhagavat said: 'Now, what do you think, O Subhiiti, does a Srota-apanna think in this wise: The fruit
of Srota-apatti has been obtained by me?' Subhiiti said: 'Not indeed, O Bhagavat, a Srota-dpanna does not
think in this wise: The fruit of Srota-apatti has been obtained by me.

tat kasya hetoh |

na hi sa bhagavan kamcid dharmam apannah | tenocyate srotaapanna iti |

na ripam apanno na Sabdan na gandhan na rasan na sprastavyan na dharman apannah |
tenocyate srotaapanna iti |

saced bhagavan srotaapannasyaivam bhaven: maya srotaapatti-phalam praptam iti sa eva tasya
atmagraho bhavet sattvagraho jivagrahah pudgalagraho bhaved iti |
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[Conze] And why? Because, O Lord, he has not won any dharma. Therefore is he called a Streamwinner. No
form has been won, no sounds, smells, tastes, touchhables or objects of mind. Therefore is he called a
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Streamwinner. If, O Lord, it would occur to the Streamwinner, ‘by me has the fruit of a Streamwinner been
attained’, then that would be in him a seizing of self, seizing of a being, seizing of a soul, seizing of a person.

[Other] And why? Because, O Bhagavat, he has not obtained any particular state (dharma). Therefore he is
called a Srota-adpanna. He has not obtained any form, nor sounds, nor smells, nor tastes, nor things that can
be touched. Therefore he is called a Srota-apanna. If, O Bhagavat, a Srota-apanna were to think in this wise:
The fruit of Srota-apatti has been obtained by me, he would believe in a self, he would believe in a being, he
would believe in a living being, he would believe in a person.'

9b. bhagavan aha |

tatkim manyase subhute api nu sakrdagamina evam bhavati maya sakrdagamiphalam praptam iti |
subhutiraha |

no hidam bhagavan na sakrdagamina evam bhavati maya sakrdagamiphalam praptam iti |
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[Conze] The Lord: What do you think, O Subhiiti, does it then occur to the Once-returner, ‘by me has the

fruit of a Once-returner been attained?’
Subhiti: No indeed, O Lord, it does not occur to the Once-returner, ‘by me has the fruit of a Once-returner

been attained.’

[Other] Bhagavat said: 'What do you think, O Subhiiti, does a Sakriddgdmin think in this wise: The fruit of a
Sakridagamin has been obtained by me?' Subhuti said: 'Not indeed, O Bhagavat, a Sakridagamin does not
think in this wise: The fruit of a Sakridagamin has been obtained by me.

tatkasya hetoh |
na hi sa kascid dharmo yah sakrdagamitvam apannah | tenocyate sakrdagami-iti |

Pl e G e PR bR FEE e
(Y T S e o i i RLEER A -

[Conze] And why? Because there is not any dharma that has won Once-returnership. Therefore is he called a
Once-returner.

[Other] And why? Because he is not an individual being (dharma), who has obtained the state of a
Sakrdagamin. Therefore he is called a Sakrdagamin.'

9c. bhagavan aha |

tat kim manyase subhiite api nv anagamina evam bhavati maya anagamiphalam praptam iti |
subhutir aha |

no hidam bhagavan na anagamina evam bhavati maya anagami-phalam praptam iti |
tatkasya hetoh |

na hi sa bhagavan kascid dharmo yo’nagamitvam apannah | tenocyate’nagami iti |
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[Conze] The Lord: What do you think, O Subhiiti, does it then occur to the Never-returner, ‘by me has the
fruit of a Never-returner been attained?’
Subhiti: No indeed, O Lord, it does not occur to the Never-returner, ‘by me has the fruit of a Never-returner

been attained.’
And why? Because there is not any dharma that has won Never-returnership. Therefore is he called a Never-

returner.

[Other] Bhagavat said: 'What do you think, O Subhuti, does an Anagamin think in this wise: The fruit of an
Anéagamin has been obtained by me?' Subhiiti said: 'Not indeed, O Bhagavat, an Anagamin does not think in
this wise: The fruit of an Andgamin has been obtained by me. And why? Because he is not an individual
being, who has obtained the state of an Anagamin. Therefore he is called an Andgamin.'

9d. bhagavan aha |

tat kim manyase subhiite api nv arhata evam bhavati maya arhattvam praptam it |
subhutir aha |

no hidam bhagavan na arhata evam bhavati maya arhattvam praptam iti |

tatkasya hetoh |

na hi sa bhagavan kascid dharmo yo’rhan nama | tenocyate’rhann iti |
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[Conze] The Lord: What do you think, O Subhiti, does it then occur to the Arhat, ‘by me has Arhatship been

attained?’
Subhiti: No indeed! O Lord, it does not occur to the Arhat, ‘by me Arhatship has been attained.’
And why? Because there is not any dharma which is called Arhat. Therefore is he called an Arhat.

[Other] Bhagavat said: 'What do you think, O Subhiiti, does an Arhat think in this wise: The fruit of an Arhat
has been obtained by me?' Subhtiti said: 'Not indeed, O Bhagavat, an Arhat does not think in this wise: The
fruit of an Arhat has been obtained by me. And why? Because he is not an individual being, who is called an
Arhat. Therefore he is called an Arhat.

saced bhagavann arhata evam bhaven maya arhattvam praptam iti sa eva tasya atmagraho bhavet
sattvagraho jivagrahah pudgalagraho bhavet |
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[Conze] If, O Lord, it would occur to an Arhat, ‘by me has Arhatship been attained,” that would be in him a
seizing on a self, seizing on a being, seizing on a soul, seizing on a person.

[Other] And if, O Bhagavat, an Arhat were to think in this wise: The state of an Arhat has been obtained by
me, he would believe in a self, he would believe in a being, he would believe in a living being, he would
believe in a person.

9e. tat kasya hetoh |

aham asmi bhagavams tathagatena arhata samyaksambuddhena arana-viharinam agryo nirdistah |
aham asmi bhagavann arhan vitaragah |

na ca me bhagavann evam bhavati arhann asmy aham vitaraga iti |
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[Conze] And why? I am, O Lord, the one who has been pointed out by the Tathagata, Arhat, Fully
Enlightened One as the foremost of those who dwell in Peace. I am, O Lord, an Arhat, free from greed. And
yet, O Lord, it does not occur to me, ‘an Arhat am I and free from greed.’

[Other] 'And why? I have been pointed out, O Bhagavat, by the holy and fully enlightened Tathagata, as the
foremost of those who dwell in virtue™. I, O Bhagavat, am an Arhat, freed from passion. And yet, O
Bhagavat, I do not think in this wise: I am an Arhat, I am freed from passion.

sacen mama bhagavann evam bhaven: maya arhattvam praptam iti na mam tathagato vyakarisyad:
arena-viharinam agryah subhutih kulaputro na kvacid viharati tenocyate’rana-vihary arena-vihari iti |
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[Conze] If to me, O Lord, it would thus occur, ‘by me has Arhatship been attained,” the Tathagata would not
have declared of me, ‘the foremost of those who dwell in Peace, Subhiti, son of good family, dwells not
anywhere, therefore is he called ‘a dweller in Peace, a dweller in Peace’

[Other] If, O Bhagavat, I should think in this way, that the state of an Arhat has been obtained by me, then
the Tathdgata would not have truly prophesied of me, saying: "Subhtiti, the son of a good family, the
foremost of those dwelling in virtue, does not dwell anywhere, and therefore he is called a dweller in virtue,
a dweller in virtue indeed!" (9)

10a. bhagavan aha |

tat kim manyase subhite, asti sa kascid dharmo yas tathagatena dipamkarasya tathagatasya arhatah
samyaksambuddhasya antikad udgrhitah |

subhutir aha |

no hidam bhagavan, nasti sa kascid dharmo yas tathagatena dipamkarasya tathagatasya arhatah
samyaksambuddhasya antikad udgrhitah |
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[Conze] The Lord: What do you think, O Subhiti, is there any dharma which has been taken up by Tathagata
when he was in the presence of Dipankara, the Tathagata, the Arhat, the Fully Enlightened One?

Subhiti: Not so, O Lord, there is not any dharma which has been taken up by the Tathagata when he was in
the presence of Dipankara, the Tathagata, the Arhat, the Fully Enlightened One.

20 [1. Aranaviharin. Rana is strife, then sin, therefore arana might be peace and virtue, only the a would be short.
Probably aranaviharin was formed with reference to aranya-viharin, living in the forest, retired from the world, and in
peace, just as arhan, worthy, was changed into arahan, the destroyer of sin. Beal translates, 'one who delights in the
mortification of an Aranyaka (forest devotee).' De Harlez: 'chey de ceux qui ne sont plus attachés a la jouissance.'
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[Other] Bhagavat said: 'What do you think, O Subhdti, is there anything (dharma) which the Tathagata has
adopted from the Tathagata Dipankara®, the holy and fully enlightened?' Subhiti said: 'Not indeed, O
Bhagavat; there is not anything which the Tathdgata has adopted from the Tathagata Dipankara, the holy and
fully enlightened.'

10b. bhagavan aha |

yah kascit subhute bodhisattva evam vaded: aham ksetra-vyihan nispadayisyami iti, sa vitatham vadet
| tatkasya hetoh | ksetra-vyuhah ksetra-vyiiha iti subhute’vyiihas te tathagatena bhasitah |

tenocyante ksetra-vyuha iti |
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[Conze] The Lord: If any Bodhisattva would speak thus: ‘I will create harmonious Buddha-fields’, he would
speak falsely. And why? The harmonies of Buddha-fields, the harmonies of Buddha-fields’, O Subhiiti, as
no-harmonies have they been taught by the Tathagata. Therefore are they called ‘harmonious Buddha-fields.’

[Other] Bhagavat said: 'If, O Subhiti, a Bodhisattva should say: "I shall create numbers of worlds," he would
say what is untrue. And why? Because, O Subhiti, when the Tathdgata preached: Numbers of worlds,
numbers of worlds indeed! they were preached by him as no-numbers. Therefore they are called numbers of
worlds.

10c. tasmat tarhi subhute bodhisattvena mahasattvenaivam apratisthitam cittam utpadayitavyam yan
na kvacit pratisthitam cittam utpadayitavyam na riipa-pratisthitam cittam utpadayitavyam na Sabda-
gandha-rasa-sprastavya-dharma-pratisthitam cittam utpadayitavyam |

tad yathapi nama subhite puruso bhaved upeta-kayo maha-kayo yat tasyaivamripa atma-bhavah syat
tad yathapi nama sumeruh parvata-rajah tat kim manyase subhiite api nu mahan sa atmabhavo bhavet |
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[Conze] Therefore then, O Subhiiti, the Bodhisattva, the great being, should thus produce an unsupported
thought i.e., he should produce a thought which is nowhere supported, he should produce a thought which is
not supported by form, he should produce a thought which is not supported by sounds, smells, tastes,
touchables, or mind-objects. Suppose, Subhiiti, there were a man, endowed with a body, a huge body, so that
his personal existence were of such a kind as Sumeru, king of mountains. Do you think, Subhiiti, that would
be a huge personal existence?

[Other] 'Therefore, O Subhiti, a noble-minded Bodhisattva should in this wise frame an independent mind,
which is to be framed as a mind not believing in anything, not believing in form, not believing in sound,
smell, taste, and anything that can be touched. Now, for instance, O Subhiti, a man might have a body and a
large body, so that his size should be as large as the king of mountains, Sumeru. Do you think then, O
Subhiiti, that his selfhood (he himself) would be large?'

21 A former Buddha.
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subhutir aha |
mahan sa bhagavan mahan sugata sa atmabhavo bhavet |
tatkasya hetoh |
atmabhava atmabhava iti bhagavann abhavah sa tathagatena bhasitah |
tenocyata atmabhava iti | na hi bhagavan sa bhavo nabhavah | tenocyata atmabhava iti |
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[Conze] Subhuti: Yes, huge, O Lord, huge, O Well-Gone, would his personal existence be. And why so?
‘personal existence, personal existence’, as no-existence that has been taught by the Tathagata; for not, O
Lord, is that existence or non-existence. Therefore is it called ‘personal existence.’

[Other] Subhtiti said: "Yes, O Bhagavat, yes, O Sugata, his selfhood would be large. And why? Because, O
Bhagavat, when the Tathdgata preached: "Selfhood, selfhood indeed!" it was preached by him as no-selthood.
Therefore it is called selfhood.' (10)

11. bhagavan aha |
tat kim manyase subhute yavatyo gangayam mahanadyam valukas tavatya eva ganga-nadyo bhaveyuh,
tasu ya valuka api nu ta bahavyo bhaveyuh |
subhutir aha |
ta eva tavad bhagavan bahavyo ganga-nadyo bhaveyuh, prag eva yas tasu ganga-nadisu valukah |
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[Conze] The Lord: What do you think, O Subhiti, if there were as many Ganga rivers as there are grains of
sand in the large river Ganga, would the grains of sand in them be many?'
Subhiti: 'Those Ganga rivers would indeed be many, much more so the grains of sand in them.

[Other] Bhagavat said: 'What do you think, O Subhiiti, if there were as many Ganga rivers as there are grains
of sand in the large river Ganga, would the grains of sand be many?' Subhfti said: "Those Ganga rivers would
indeed be many, much more the grains of sand in those Ganga rivers.

Bhagavan aha |

arocayami te subhute prativedayami te yavatyas tasu ganga-nadisu valuka bhaveyus, tavato loka-
dhatun kascid eva stri va puruso va sapta-ratna-paripurnam krtva tathagatebhyo’rhadbhyah
samyaksambuddhebhyo danam dadyat, tatkim manyase subhiite api nu sa stri va puruso va tato
nidanam bahu punya-skandham prasunuyat |
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[Conze] The Lord: This is what I announce to you, O Subhuti, this I what I make known to you — If some
woman or man had filled with the seven treasures as many world systems as there would be grains of sand in
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those Ganga rivers, and would give them as a gift to the Tathagatas, Arhats, Fully Enlightened Ones, — what
do you think, O Subhiiti, would that woman or man on the strength of that beget a great heap of merit?

[Other] Bhagavat said: 'l tell you, O Subhtti, I announce to you, If a woman or man were to fill with the
seven treasures as many worlds as there would be grains of sand in those Ganga rivers and present them as a
gift to the holy and fully enlightened Tathdgatas--What do you think, O Subhiti, would that woman or man
on the strength of this produce a large stock of merit?'

Subhautir aha |
bahu bhagavan bahu sugata stri va puruso va tato nidanam punya-skandham prasunuyad aprameyam
asamkhyeyam |
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[Conze] Subhuti: Great, O Lord, great, O Well-gone, would be the heap of merit, immeasurable and
incalculable, which a woman or man would beget on the strength of that.

[Other] Subhiti said: 'Yes, O Bhagavat, yes, O Sugata, that woman or man would on the strength of this
produce a large stock of merit, immeasurable and innumerable.'

Bhagavan aha |

ya$ ca khalu punah subhute str1 va puruso va tavato loka-dhatiin sapta-ratna-pariptirnam krtva
tathagatebhyo ’rhadbhyah samyaksambuddhebhyo danam dadyat ya$ ca kulaputro va kuladuhita veto
dharma-paryayad antasa$ catuspadikam api gatham udgrhya parebhyo desayet samprakasayed ayam
eva tato nidanam bahutaram punya-skandham prasunuyad aprameyam asamkhyeyam |
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[Conze] The Lord: And if, O Subhiiti, on the one side a woman or man had filled so many world systems
with the seven treasures, and given them as a gift to the Tathagatas, Arhats, Fully Enlightened Ones, — and
if, on the other hand, a son or daughter of good family had taken up from this discourse on dharma but one
stanza of four lines, and were to demonstrate and illuminate it for others, then the latter indeed would on the
strength of that beget a greater heap of merit, immeasurable and incalculable.

[Other] Bhagavat said: 'And if, O Subhiti, a woman or man having filled so many worlds with the seven
treasures should give them as a gift to the holy and enlightened Tathédgatas, and if another son or daughter of
a good family, after taking from this treatise of the Law one Géatha of four lines only, should fully teach
others and explain it, he, indeed, would on the strength of this produce a larger stock of merit, immeasurable
and innumerable.' (11)

12. api tu khalu punah subhute yasmin prthivi-pradesa ito dharma-paryayad antasas catuspadikam api
gatham udgrhya bhasyeta va samprakasyeta va, sa prthivipradesa$ caitya-bhuto bhavet sadeva-
manusa-asurasya lokasya; kah punar vado ya imam dharmaparyayam sakala-samaptam dharayisyanti
vacayisyanti paryavapsyanti parebhya$ ca vistarena samprakasayisyanti |

paramena te subhiite aScaryena samanvagata bhavisyanti |

tasmim$ ca subhute prthivi-pradese Sasta viharaty anyatara-anyataro va vijiiaguru-sthaniyabh |
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[Conze] Then again, O Subhiti, that spot of earth where one has taken from this discourse on dharma but one
stanza of four lines, taught it or illuminated it, that spot of earth would be like a shrine for the whole world
with its Gods, men and Asuras. What then should we say of those who will bear in mind this discourse on
dharma in its entirely, who will recite, study and illuminate it in full detail for others? Most wonderfully blest,
Subhiti, will they be. And on that spot of earth, Subhiiti, either the Teacher dwells, or a sage representing
him.

[Other] 'Then again, O Subhtiti, that part of the world in which, after taking from this treatise of the Law one
Gatha of four lines only, it should be preached or explained, would be like a Caitya (holy shrine) for the
whole world of gods, men, and spirits; what should we say then of those who learn the whole of this treatise
of the Law to the end, who repeat it, understand it, and fully explain it to others? They, O Subhfti, will be
endowed with the highest wonder®. And in that place, O Subhti, there dwells the teacher®, or one after
another holding the place of the wise preceptor®’.' (12)

13a. evam ukta ayusman subhutir bhagavantam etad avocat |

ko nama ayam bhagavan dharmaparyayah katham cainam dharayami |

evam ukte bhagavan ayusmantam subhutim etad avocat | prajiaparamita nama ayam subhite
dharmaparyayah | evam cainam dharaya |

tatkasya hetoh | yaiva subhuite prajiaparamita tathagatena bhasita saiva-a-paramita tathagatena bhasita
| tenocyate prajiiaparamiteti |
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[Conze] Subhuti: What then, O Lord, is (this) discourse on dharma, and how should I bear it in mind?

The Lord: Wisdom which has gone beyond, Subhiiti, is this discourse on dharma called, and as such should
you bear it in mind. And why? Just that which has been taught by the Tathagata as the wisdom which has
gone beyond, just that has been taught by the Tathagata as not gone beyond. Therefore is it called ‘Wisdom
which has gone beyond.’

[Other] After these words, the venerable Subhiiti spoke thus to Bhagavat: 'O Bhagavat, how is this treatise of
the Law called, and how can I learn it?' After this, Bhagavat spoke thus to the venerable Subhiiti: 'This
treatise of the Law, O Subhtlti, is called the Prajfia-paramita (Transcendent wisdom), and you should learn it
by that name. And why? Because, O Subhiiti, what was preached by the Tathagata as the Prajfia-paramita,
that was preached by the Tathagata as no-Paramita. Therefore it is called the Prajia-paramita.

2 With what excites the highest wonder.
3 Sasta, often the name of Budha, Pali sattha.
** This may refer to a succession of teachers handing down the tradition one to the other.
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13b. tatkim manyase subhiite api nv asti sa kascid dharmo yas tathagatena bhasitah|
subhutir aha | no hidam bhagavan nasti sa kascid dharmo yas tathagatena bhasitah |
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[Conze] What do you think, O Subhuti, is there any dharma which has been taught by the Tathagata?
Subhiti: No indeed, O Lord, there is not any dharma which has been taught by the Tathagata.'

[Other] 'Then, what do you think, O Subhiiti, is there anything (dharma) that was preached by the Tathagata?'
Subhti said: 'Not indeed, O Bhagvat, there is not anything that was preached by the Tathagata.'

13c. bhagavan aha |

tatkim manyase subhute yavat trisahasramahasahasre lokadhatau prthivirajah kaccit tad bahu bhavet |
subhutir aha |

bahu bhagavan bahu sugata prthivirajo bhavet |

tatkasya hetoh |

yat tad bhagavan prthivirajas tathagatena bhasitam a-rajas tad bhagavams tathagatena bhasitam |
tenocyate prthiviraja iti |

yo’py asau lokadhatus tathagatena bhasito’dhatuh sa tathagatena bhasitah |

tenocyate lokadhatur iti |
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[Conze] The Lord: What do you think, O Subhiti, (when you consider) the number of particles of dust in this
world system of 1,000 million worlds, — would they be many?

Subhiti: Many, O Lord, many, O Well-gone, would the particles of dust be. And why? Because, O Lord,
what was taught as particles of dust by the Tathagata, as no-particles that was taught by the Tathagata.
Therefore are they called ‘particles of dust’. And that which as a world system was taught by the Tathagata,
as a no-system that has been taught by the Tathagata. Therefore is it called a ‘world system’.

[Other] Bhagavat said. 'What do you think then, O Subhti,--the dust of the earth which is found in this
sphere of a million millions of worlds, is that much?' Subhiti said: 'Yes, O Bhagavat, yes, O Sugata, that dust
of the earth would be much. And why? Because, O Bhagavat, what was preached by the Tathagata as the
dust of the earth, that was preached by the Tathagata as no-dust. Therefore it is called the dust of the earth.
And what was preached by the Tathagata as the sphere of worlds, that was preached by the Tathagata as no-
sphere. Therefore it is called the sphere of worlds.'

13d. bhagavan aha |

tatkim manyase subhute dvatrim§an mahapurusa-laksanais tathagato’rhan samyaksambuddho
drastavyah |

subhutir aha |

no hidam bhagavan na dvatrim§an-mahapurusa-laksanais tathagato’rhan samyaksambuddho
drastavyah |

tat kasya hetoh |

yani hi tani bhagavan dvatrim§an mahapurusa-laksanani tathagatena bhasitany a-laksanani tani
bhagavams tathagatena bhasitani |
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tenocyante dvatrim$an-mahapurusa-laksananiti |
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[Conze] The Lord: What do you think, O Subhiiti, is the Tathagata, Arhat, Fully Enlightened One to be seen
by means of the thirty-two marks of the Superman?

Subhiti: No indeed, O Lord, the Tathagata, Arhat, Fully Enlightened One is not to be seen by means of the
32 marks of the Superman. And why? Because those 32 marks of the Superman which were taught by the
Tathagata, as no-marks they were taught by the Tathagata. Therefore are they called the thirty-two marks of
the Superman.

[Other] Bhagavat said: 'What do you think, O Subhiiti, is a holy and fully enlightened Tathagata to be seen
(known) by the thirty-two signs of a hero?' Subhiti said: 'No indeed, O Bhagavat; a holy and fully
enlightened Tathagata is not to be seen (known) by the thirty-two signs of a hero. And why? Because what
was preached by the Tathdgata as the thirty-two signs of a hero, that was preached by the Tathagata as no-
signs. Therefore they are called the thirty-two signs of a hero.'

13e. bhagavan aha |

ya$ ca khalu punah subhite stri va puruso va dine dine ganga-nadi-valuka-saman atma-bhavan
parityajet, evam parityajan ganga-nadi-valuka-saman kalpams tan atmabhavan parityajet, yas ceto
dharmaparyayad antasa$ catuspadikam api gatham udgrhya parebhyo desayet samprakasayed, ayam
eva tato nidanam bahutaram punya-skandham prasunuyad aprameyam asamkhyeyam |
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[Conze] The Lord: And again, O Subhiiti, suppose a woman or man would day by day renounce all they have
and all they are, as many times as there are grains of sand in the river Ganga, and if they should renounce all
they have and all they are for as many kalpas as there are grains of sand in the river Ganga, — but if someone
else would, after taking from this discourse on dharma but one stanza of four lines, demonstrate and
illuminate it to others, then this latter on the strength of that would beget a greater heap of merit,
immeasurable and incalculable.

[Other]Bhagavat said: 'If, O Subhiti, a woman or man should day by day sacrifice his life (selfhood™ as
many times as there are grains of sand in the river Ganga, and if he should thus sacrifice his life for as many
kalpas as there are grains of sand in the river Ganga, and if another man, after taking from this treatise of the
Law one Gatha of four lines only, should fully teach others and explain it, he indeed would on the strength of
this produce a larger stock of merit, immeasurable and innumerable.' (13)

14a. atha khalv ayusman subhutir dharma-vegena-asrini pramuficat, so’Sruni pramrjya bhagavantam
etad avocat |
aScaryam bhagavan parama-ascaryam sugata, yavad ayam dharma-paryayas tathagatena

25 Atmabhava seems to refer here to the living body, not to the spiritual Atman, which, according to Buddha, can be
got rid of by knowledge only. Buddha himself sacrificed his life again and again, and a willingness to die would
probably be accepted for the deed.
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bhasito’grayana-samprasthitanam sattvanam arthaya Srestha-yana-samprasthitanam arthaya yato me
bhagavaii jianam utpannam |
na maya bhagavan jatv evamrupo dharmaparyayah Sruta-purvah |
paramena te bhagavann ascaryena samanvagata bodhisattva bhavisyanti ya iha sutre bhasyamane
Srutva bhuta-samjiiam utpadayisyanti |
tatkasya hetoh |
ya caisa bhagavan bhuta-samjiia saiva-abhiita-samjna |
tasmat tathagato bhasate bhuta-samjiia bhuta-samjiieti |
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[Conze] Thereupon the Venerable Subhiiti, by the impact of dharma, was moved to tears. Having shed tears,
he thus spoke to the Lord: It is wonderful, O Lord, it is exceedingly wonderful, O Sugata, how well this
discourse on dharma has been taught by the Tathagata, for the weal of those beings who have set out in the
best vehicle, for the weal of those set out in the most excellent vehicle. Through it cognition has been
produced in me. Not by me has such a discourse on dharma ever been heard before. Most wonderfully blest
will be those Bodhisattvas who, when this Siitra is being taught, on hearing it will produce a true perception.
And why? That which is true perception, that is indeed no true perception. Therefore the Tathagata teaches,
“true perception, true perception”.

[Other] At that time, the venerable Subhtiti was moved by the power of the Law, shed tears, and having
wiped his tears, he thus spoke to Bhagavat: 'It is wonderful, O Bhagavat, it is exceedingly wonderful, O
Sugata, how fully this teaching of the Law has been preached by the Tathdgata for the benefit of those beings
who entered on the foremost path (the path that leads to Nirvana), and who entered on the best path, from
whence, O Bhagavat, knowledge has been produced in me. Never indeed, O Bhagavat, has such a teaching of
the Law been heard by me before. Those Bodhisattvas, O Bhagavat, will be endowed with the highest

wonder’[1], who when this Sitra is being preached hear it and will frame to themselves a true idea. And
why? Because what is a true idea is not a true idea. Therefore the Tathagata preaches: "A true idea, a true

‘"

1dea indeed!

14b. na mama bhagavan duskaram yad aham imam dharmaparyayam bhasyamanam avakalpayamy
adhimucye | ye’pi te bhagavan sattva bhavisyanty anagate’dhvani pascime kale pascime samaye

pascimayam pafica-§atyam saddharma-vipralope vartamane, ya imam bhagavan dharma-paryayam
udgrahisyanti dharayisyanti vacayisyanti paryavapsyanti parebhya$ ca vistarena samprakasayisyanti te
parama-ascaryena samanvagata bhavisyanti |
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[Conze] It is not difficult for me that I should accept and believe this discourse on dharma when it is being
taught. But those beings who will be in a future period, in the last time, in the last epoch, in the last 500 years,

26 Will possess miraculous powers, and will be admired.
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at the time of the collapse of the good doctrine, and who, O Lord, will take up this discourse on dharma, bear
it in mind, recite it, study it, and illuminate it in full detail for others, these will be most worderfully blest.

[Other] 'Tt is no wonder to me, O Bhagavat, that I accept and believe this treatise of the Law, which has been
preached. And those beings also, O Bhagavat, who will exist in the future, in the last time, in the last moment,
in the last 500 years, during the time of the decay of the good Law, who will learn this treatise of the Law, O
Bhagavat, remember it, recite it, understand it, and fully explain it to others, they will indeed be endowed
with the highest wonder.

14c.api tu khalu punar bhagavan na tesam atmasamjfia pravartisyate na sattva-samjia na jiva-samjiia
na pudgala-samjiia pravartisyate, napi tesam kacit samjiia nasamjiia pravartate |

tatkasya hetoh |

ya sa bhagavann atma-samjia saiva-a-samjia | ya sattva-samjfia jiva-samjiia pudgala-samjia
saivasamjiia |

tatkasya hetoh |

sarva-samjiia-apagata hi buddha bhagavantah |
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[Conze] In them, however, no perception of a self will take place, no perception of a being, no perception of
a soul, no perception of a person. And why? That, O Lord, which is perception of self, that is indeed no
perception. That which is perception of a being, perception of a soul, perception of a person, that is indeed no
perception. And why? Because the Buddhas, the Lords have left all perceptions behind.

[Other] But, O Bhagavat, there will not arise in them any idea of a self, any idea of a being, of a living being,
or a person, nor does there exist for them any idea or no-idea. And why? Because, O Bhagavat, the idea of a
self is no-idea, and the idea of a being, or a living being, or a person is no-idea. And why? Because the
blessed Buddhas are freed from all ideas.'

14d.evam ukte bhagavan ayusmantam subhutim etad avocat |

evam etat subhute evam etat |

parama-ascarya-samanvagatas te sattva bhavisyanti ya iha subhute siitre bhasyamane nottrasisyanti na
samtrasisyanti na samtrasam apatsyante |

tatkasya hetoh |

paramaparamiteyam subhiite tathagatena bhasita yaduta-a-paramita |

yam ca subhute tathagatah parama-paramitam bhasate tam aparimana api buddha bhagavanto bhasante
| tenocyate parama-paramiteti |
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[Conze] The Lord: So it is, O Subhiti, so it is. Most wonderfully blest will be those beings who, when this
Sutra is being taught, will not tremble, nor be frightened nor terrified. And why? As the highest perfection,
Subhiti, has this been taught by the Tathagata, i.e., as no-perfection. And, O Subhiiti, what the Tathagata
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teaches as the Paramaparamita, that also the innumerable (aparimana) Blessed Buddhas do teach. Therefore
is it called the Paramaparamita (highest perfection).

[Other] After these words, Bhagavat thus spoke to the venerable Subhiiti: 'So it is, O Subhti, so it is. Those
beings, O Subhiiti, who when this Sttra was being recited here will not be disturbed or frightened or become
alarmed, will be endowed with the highest wonder. And why? Because, O Subhti, this was preached by the
Tathégata, as the Paramaparamita, which is no-Paramita. And, O Subhdti, what the Tathdgata preaches as the
Paramaparamita, that was preached also by immeasurable blessed Buddhas. Therefore it is called the
Paramaparamita.

14e. api tu khalu punah subhute ya tathagatasya ksanti-paramita saivaparamita |

tatkasya hetoh |

yada me subhute kalinga raja-anga-pratyanga-mamsany acchaitsit, tasmin samaya atma-samjfia va
sattva-samjfia va jiva-samjiia va pudgala-samjiia va napi me kacit samjiia va asamjia va babhiiva |
tatkasya hetoh |

sacen me subhiite tasmin samaya atma-samjiia-abhavisyad vyapada-samjfia api me tasmin
samaye’bhavisyat |

sacet sattva-samjiia jiva-samjiia pudgala-samjia-abhavisyad, vyapada-samjfia api me tasmin
samaye’bhavisyat |

(3] B o Y ’“fm%z SPRVHED % - R LRI % - i
L 25 P (DAL W ) - SRS wﬁw j\wmﬁﬁ]mﬂeﬁ[
Fﬁ/j*f’ = PK/@TPgE[PK/IﬁﬂE[PK/A ﬂﬁ[ o iyjj"ﬁ‘ﬁﬁijr?ﬂﬁf E EW‘ [i 7{5[ o IH ﬁ;‘ o 3 IEI o i&jj"jﬂzl\ijr 3
EE I - R R AL AR i AR PR 2 Jg g e A
yﬂﬁltl[ﬁ"ﬁﬁﬁﬁq‘gg 7&[ o

(] F'; ’JW@EE}‘EUW JE/J:T@,;?E# o [ ] ,m Fak i;li&f[ EVETFI= ?&Ufé& J/FE‘ o FyHT
Q]EHI‘"' Gl A B AR S - ) Jie i&#rzf :{T%mjzéﬁijf T E IS AR AR A

et pail o

[Conze] Moreover, Subhuti, that which is the Tathagata’s perfection of patience, that is really no-perfection.
And why? Because, O Subhiti, when the king of Kalinga cut my flesh from every limb, at that time I had no
perception of a self, no perception of a being, no perception of a soul, no perception of a person, nor had I
any perception or no-perception. And why? If, O Subhuti, at that time I had had a perception of self, I would
also have had a perception of ill-will at that time. If I had had a perception of a being, a perception of a soul,
a perception of a person, then I would also have had a perception of ill-will at that time.

[Other] 'And, O Subhiti, the Paramita or the highest perfection of endurance (ksanti) belonging to a
Tathagata, that also is no-Paramita. And why? Because, O Subhiti, at the time when the king of Kalinga®’
cut my flesh from every limb, I had no idea of a self, of a being, of a living being, or of a person; I had
neither an idea nor no-idea. And why? Because, O Subhiiti, if I at that time had had an idea of a self, I should
also have had an idea of malevolence. If | had had an idea of a being, or of a living being, or of a person, I
should also have had an idea of malevolence.

tatkasya hetoh |

abhijanamy aham subhute’tite’dhvani pafica jati-Satani yad aham ksantivadi rsir abhiivam |

tatra api me na atma-samjiia babhiiva, na sattva-samjiia na jiva-samjia na pudgala-samjfia babhuva |
tasmat tarhi subhute bodhisattvena mahasattvena sarva-samjfia vivarjayitva anuttarayam
samyaksambodhau cittam utpadayitavyam |

na rupa-pratisthitam cittam utpadayitavyam na Sabda-gandha-rasa-sprastavya-dharma-pratisthitam
cittam utpadayitavyam na dharma-pratisthitam cittam utpadayitavyam na adharma-pratisthitam cittam

%’ The Chinese text points to Kaliraja. On this Kaliraja or Kalinripa see Lalita-vistara, p. 191.
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utpadayitavyam na kvacit pratisthitam cittam utpadayitavyam |

ﬂr]ll:] } To*;gloi&lﬁllfﬂr‘}j j‘|_F[:£‘|:[|o T;lt EIEPJ oiyjj‘/‘@b]zﬂ]‘?ﬂ yﬁ[o:’:{"ﬁ [?E \\\\\ ﬂ?ﬁ%[
A AR F‘jliﬂ e (R T T e lﬁ?ﬂiﬂﬁl” AR iﬁ’ﬂ*’ﬁ?ﬂ HE RS JF‘: e »%
3'15 o EJ[E%@* KF,A_L]'JN_ = J?EE[ o T%gﬁl}ﬁ’%g\!/ ,€5 %I—‘ f[ﬁil P 7 I Her |’TE:E 'H O oo 7 IIJ[E: |’TE:E 'H

L T B E e ] IR R e E o A e H

Ei g+ 'f[ﬂll‘ﬁ”‘j; I 5o HERRET] S FHARREL AR AR R B AR o kLG ?
jfﬂo? RS Jﬁ‘a&ﬁﬁ’%&”g = r[%ﬁf\ o PGS

[Conze] And why? By my super-knowledge I know the past, 500 births, and how I have been the Rishi
‘preacher of patience’. Then also have I had no perception of a self, no perception of a being, no perception
of a soul, no perception of a person. Therefore then, O Subhiiti, the Bodhi-being, the great being, after he has
got rid of all perceptions, should produce a thought of utmost, right and perfect enlightenment.

Unsupported by form should a thought be produced, unsupported by sounds, smells, tastes, touchables or
mind-objects should a thought be produced, unsupported by dharma should a thought be produced,
unsupported by no-dharma should a thought be produced, unsupported by anything should a thought be
produced.

[Other] And why? Because, O Subhiiti, | remember the past 500 births, when I was the Rishi Kshantivadin
(preacher of endurance). At that time also, I had no idea of a self, of a being, of a living being, of a person.
Therefore then, O Subhtiti, a noble-minded Bodhisattva, after putting aside all ideas, should raise his mind to
the highest perfect knowledge. He should frame his mind so as not to believe (depend) in form, sound, smell,
taste, or anything that can be touched, in something (dharma), in nothing or anything.

tatkasya hetoh |

yat pratisthitam tad eva apratisthitam |

tasmad eva tathagato bhasate apratisthitena bodhisattvena danam datavyam |
na rupa-Sabda-gandha-rasa-sprastavya-dharma-pratisthitena danam datavyam |
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[Conze] And why? All supports have actually no support. It is therefore that the Tathagata teaches: by an
unsupported Bodhisattva should a gift be given, not by one who is supported by forms, sounds, smells, tastes,
touchables or mind-objects.

[Other] And why? Because what is believed is not believed (not to be depended on). Therefore the Tathagata
preaches: "A gift should not be given by a Bodhisattva who believes in anything, it should not be given by
one who believes in form, sound, smell, taste, or anything that can be touched."

14f. api tu khalu punah subhute bodhisattvenaivamrupo dana-parityagah kartavyah sarva-sattvanam
arthaya |

tatkasya hetoh |

ya caisa subhute sattva-samjfia saivasamjia |

ya evam te sarva-sattvas tathagatena bhasitas ta evasattvah |

tatkasya hetoh |

bhuta-vadi subhute tathagatah satyavadi tathavady ananyathavadi tathagatah |

na vitatha-vadi tathagatah |
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[Conze] And further, O Subhiti, for the weal of all beings should a Bodhisattva renounce a gift in such a way.
And why? This perception of a being, O Subhiti, that is just a no-perception. Those all beings of whom the
Tathagata has spoken, they are indeed no-beings. And why? Because the Tathagata speaks in accordance
with reality, speaks the truth, speaks of what is, not otherwise. A Tathagata does not speak falsely.

[Other] And again, O Subhiti, a Bodhisattva should in such wise give his gift for the benefit of all beings.
And why? Because, O Subhiiti, the idea of a being is no-idea. And those who are thus spoken of by the
Tathagata as all beings are indeed no-beings. And why? Because, O Subhtti, a Tathagata says what is real,
says what is true, says the things as they are; a Tathdgata does not speak untruth.

14g. api tu khalu punah subhute yas tathagatena dharmo’bhisambuddho deSito nidhyato na tatra
satyam na mrsa |

tadyathapi nama subhute puruso’ndhakara-pravisto na kimcid api pasyet, evam vastupatito bodhisattvo
drastavyo yo Vastupatito danam parityajati |

pasyet, evam avastupatito bodhisattvo dras‘gavyo yo Vastupatlto danam parityajati |
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[Conze] But nevertheless, O Subhiiti, with regard to that dharma which the Tathagata has fully known,
demonstrated, and meditated upon, on account of that there is neither truth nor fraud. A man who has entered
the darkness would not see anything. Just so should be viewed a Bodhisattva who has fallen among things,
and who, fallen among things, renounces a gift. A man with eyes would, when the night becomes light and
the sun has risen, see manifold forms. Just so should be viewed a Bodhisattva who has not fallen among
things, and who, without having fallen among things, renounces a gift.

[Other] 'But again, O Subhti, whatever doctrine has been perceived, taught, and meditated on by a
Tathagata, in it there is neither truth nor falsehood. And as a man who has entered the darkness would not see
anything, thus a Bodhisattva is to be considered who is immersed in objects, and who being immersed in
objects gives a gift. But as a man who has eyes would, when the night becomes light, and the sun has risen,
see many things, thus a Bodhisattva is to be considered who is not immersed in objects, and who not being
immersed in objects gives a gift.

14h. api tu khalu punah subhute ye kulaputra va kuladuhitaro vemam dharmaparyayam udgrahisyanti
dharayisyanti vacayisyanti paryavapsyanti parebhyas ca vistarena samprakasayisyanti, jiiatas te
subhute tathagatena buddha-jfianena drstas te subhute tathagatena buddha-caksusa buddhas te
tathagatena | sarve te subhute sattva aprameyam asamkhyeyam punya-skandham prasavisyanti
pratigrahisyanti |
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[Conze] Furthermore, Subhiiti, those sons an daughters of good family, who will take up this discourse on
dharma, will bear it in mind, will recite it, study it, and illuminate it in full detail for others, they have been
known, Subhiiti, by the Tathagata with his Buddha-cognition, they have been seen, Subhtti, by the Tathagata
with his Buddha-eye, they have been fully known by the Tathagata. All these beings, Subhuti, will beget and
acquire an immeasurable and incalculable heap of merit.

[Other] 'And again, O Subhdti, if any sons or daughters of good families will learn this treatise of the Law,
will remember, recite, and understand it, and fully explain it to others, they, O Subhiti, are known by the
Tathagata through his Buddha-knowledge, they are seen, O Subhtiti, by the Tathagata through his Buddha-
eye. All these beings, O Subhiiti, will produce and hold fast an immeasurable and innumerable stock of
merit.' (14)

15a. ya$ ca khalu punah subhite str1 va puruso va purva-ahna-kala-samaye ganga-nadi-valuka-saman
atmabhavan parityajet, evam madhya-ahna-kala-samaye ganga-nadi-valuka-saman atmabhavan
parityajet, saya-ahna-kala-samaye ganga-nadi-valuka-saman atmabhavan parityajet, anena paryayena
bahuni kalpa-koti-niyuta-Satasahasrany atmabhavan parityajet; ya§ cemam dharmaparyayam Srutva na
pratiksipet, ayam eva tato nidanam bahutaram punya-skandham prasunuyad aprameyam
asamkhyeyam |

kah punar vado yo likhitvodgrhniyad dharayed vacayet paryavapnuyat parebhyas ca vistarena
samprakasayet |

() B o B FIpFEE * - f %Wﬁ“‘ﬁmmﬁyfwfﬁ %5 hﬁn@szmww~
I °Eﬁﬁﬁ LIPS ““@Wﬁ#“%W%”IJﬁWPFW )
MIREOLLA T 2 P - 1P K - ) SR R PGS UL R« 7

ﬁ%ﬁﬁﬁﬂﬁﬂ% - W R PR IR

‘F‘ T JE FE ﬁflﬁi ‘ QYF?J/ meif HIETS 5 &I QYF?J/ J/mifo EAE
] ImFiJr '?H h{“‘?lﬂf YIRS o IRE S RIS o A E AR A - {7
_F“ Fﬁ, }E]’fﬁjlzfa £, "EJ%,J:EA?» 0

[Conze] And if again, O Subhuti, a woman or man should renounce in the morning all they have and all they
are as many times as there are grains of sand in the river Ganga, and if at noon they should renounce all they
have and they are as many times as there are grains of sand in the river Ganga, and if in the evening they
should renounce all they have and all they are as many times as there are grains of sand in the river Ganga,
and if in this way they should renounce all they have and all they are for many hundreds of thousands of
millions of milliards of acons — and if someone else, on hearing this discourse on dharma, would not reject
it, — then the latter would on the strength of that beget a greater heap of merit, immeasurable and
incalculable. What then should we say of him who, after writing it, would learn it, bear it in mind, recite it,
study it, and illuminate it in full detail for others?

[Other] 'And if, O Subhiti, a woman or man sacrificed in the morning as many lives as there are grains of
sand in the river Ganga and did the same at noon and the same in the evening, and if in this way they
sacrificed their lives for a hundred thousands of niyutas of kozis of ages, and if another, after hearing this
treatise of the Law, should not oppose it, then the latter would on the strength of this produce a larger stock
of merit, immeasurable and innumerable. What should we say then of him who after having written it, learns
it, remembers it, understands it, and fully explains it to others?

15b. api tu khalu punah subhute’cintyo’tulyo’yam dharmaparyayah |

ayam ca subhute dharmaparyayas tathagatena bhasito’gra-yana-samprasthitanam sattvanam arthaya
Srestha-yana-samprasthitanam sattvanam arthaya |

ya imam dharma-paryayam udgrahisyanti dharayisyanti vacayisyanti paryavapsyanti parebhyasca
vistarena samprakasayisyanti, jiatas te subhute tathagatena buddha-jiianena, drstas te subhute
tathagatena buddha-caksusa buddhas te tathagatena |

sarve te subhute sattva aprameyena punya-skandhena samanvagata bhavisyanti |
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acintyena atulyena amapyena aparimanena punya-skandhena samanvagata bhavisyanti |
sarve te subhute sattvah samamsena bodhim dharayisyanti |
tatkasya hetoh |
na hi §akyam subhuite’yam dharmaparyayo hina-adhimuktikaih sattvaih Srotum na atma-drstikair na
sattvadrstikair na jiva-drstikair na pudgala-drstikaih |
na abodhisattva-pratijiiaih sattvaih Sakyam ayam dharmaparyayah Srotum vodgrahitum va dharayitum
va vacayitum va paryavaptum va |
nedam sthanam vidyate |
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[Conze] Moreover, O Subhuti, unthinkable and incomparable is this discourse on dharma. And this discourse
on dharma, Subhiiti, has been taught by the Tathagata for the weal of beings who have set out in the best
vehicle, for the weal of those who have set out in the most excellent vehicle. Those who will take up this
discourse on dharma, bear it in mind, recite it, study it, and illuminate it in full detail for others, they have
been known, O Subhiiti, by the Tathagata with his Buddha-cognition, they have been seen, O Subhuti, by the
Tathagata with his Buddha-eye. They have been fully known by the Tathagata. All these beings, O Subhuti,
will be blest with an immeasurable heap of merit, they will be blest with a heap of merit unthinkable,
incomparable, measureless and illimitable. All these beings, O Subhuti, will carry along an equal of
enlightenment. And why? Because it is not possible, O Subhiiti, that this discourse on dharma could be heard
by beings of inferior resolve, nor by such as have a self in view, a being, a soul, or a person. Nor can beings
who have not taken the pledge of a Bodhi-being either hear this discourse on dharma, or take it up, bear it in
mind, recite or study it. That cannot be.

[Other] 'And again, O Subhiti, this treatise of the Law is incomprehensible and incomparable. And this
treatise of the Law has been preached by the Tathagata for the benefit of those beings who entered on the
foremost path (the path that leads to Nirvana), and who entered on the best path. And those who will learn
this treatise of the Law, who will remember it, recite it, understand it, and fully explain it to others, they are
known, O Subhiiti, by the Tathagata through his Buddha-knowledge, they are seen, O Subhiti, by the
Tathagata through his Buddha-eye. All these beings, O Subhtti, will be endowed with an immeasurable
stock of merit, they will be endowed with an incomprehensible, incomparable, immeasurable and
unmeasured stock of merit. All these beings, O Subhtiti, will equally remember the Bodhi (the highest
Buddha-knowledge), will recite it, and understand it. And why? Because it is not possible, O Subhiiti, that
this treatise of the Law should be heard by beings of little faith, by those who believe in self, in beings, in
living beings, and in persons. It is impossible that this treatise of the Law should be heard by beings who
have not acquired the knowledge of Bodhisattvas, or that it should be learned, remembered, recited, and
understood by them. The thing is impossible.

15c. api tu khalu punah subhute yatra prthivipradesa idam sutram prakasayisyate pujaniyah sa
prthivipradeso bhavisyati sadeva-manusa-asurasya lokasya, vandaniyah pradaksiniyas ca sa
prthivipradeso bhavisyati caityabhutah sa prthivipradeso bhavisyati |
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[Conze] And again, O Subhiiti, the spot of earth where this Stitra will be revealed, that spot of earth will be
worthy of worship by the whole world with its Gods, men, and Asuras, that spot of earth will be worthy of
being saluted respectfully, worthy of being honoured by circumambulation — like a shrine will be that spot
of earth.

[Other] 'And again, O Subhiti, that part of the world in which this Sttra will be propounded, will have to be
honoured by the whole world of gods, men, and evil spirits, will have to be worshipped, and will become like
a Kaitya (a holy sepulchre).' (15)

16a. api tu ye te subhute kulaputra va kuladuhitaro veman evamriipan sutrantan udgrahisyanti
dharayisyanti vacayisyanti paryavapsyanti yoni§a$ ca manasikarisyanti parebhyas ca vistarena
samprakasayisyanti te paribhuita bhavisyanti, suparibhutas ca bhavisyanti |

tatkasya hetoh |

yani ca tesam subhute sattvanam paurva-janmikany-asubhani karmani krtany apaya-samvartaniyani,
drsta eva dharma taya paribhutatataya tani paurvajanmikany asubhani karmani ksapayisyanti buddha-
bodhim ca anuprapsyanti |
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[Conze] And yet, O Subhiiti, these sons or daughters of good family, who will take up these very Siitras, who
will bear them in mind, recite them, study them, and wisely attend to them, and who will illuminate them in
full detail for others, they will be humbled, and they will be well humbled. And why? The impure deeds
which these beings have done in their former lives, and which are liable to lead them into the states of woe
— in this very life they will, by means of that humiliation, annul those impure deeds of their former lives,
and they will reach the enlightenment of a Buddha.

[Other] And, O Subhiti, sons or daughters of a good family who will learn these very Sttras, who will
remember them. recite them, understand them, thoroughly take them to heart, and fully explain them to
others, they will be overcome®, they will be greatly overcome. And why? Because, O Subhiiti, whatever evil
deeds these beings have done in a former birth, deeds that must lead to suffering, those deeds these beings,
owing to their being overcome, after they have seen the Law, will destroy, and they will obtain the
knowledge of Buddha.

16b. tat kasya hetoh? Abhijanamy aham subhute atite’dhvany asamkhyeyaih kalpair asamkhyeyatarair
dipamkarasya tathﬁgatasya arhatah samyaksambuddhasya parena paratarena catur-asiti-buddha-koti-

samaye pascimayam paficasatyam saddharma-vipralopa-kale Vartamana iman evamriipan sutrantan
udgrahisyanti dharayisyanti vacayisyanti paryavapsyanti parebhya$ ca vistarena samprakasayisyanti,
asya khalu punah subhiite punyaskandhasya antikad asau paurvakah punya-skandhah $atatamim api
kalam nopaiti, sahasratamim api Satasahasratamim api kotitamim api koti-Satatamim api koti-

% Paribhita is explained by despised, but the sense, or even the non-sense, is difficult to understand.
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Satasahasratamim api koti-niyuta-Satasahasratamim api, samkhyam api kalam api gananam apy
upamam apy upanisadam api yavad aupamyam api na ksamate |
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[Conze] And why? I know by my superknowledge, O Subhiiti, that in the past period, during incalculable,
quite incalculable acons, there were 84,000 million milliards of Buddhas, farther and farther away from
Dipankara, the Tathagata, Arhat, Fully Enlightened One, to whom I gave satisfaction by loyal service, and
from whom I did not again become estranged. And if, O Subhiiti, I gave satisfaction to those Buddhas and
Lords, without again becoming estranged from them — and if, on the other hand, other people at the last time,
the last epoch, the last 500 years, at the time of the collapse of the good doctrine, will take up these very
Sutras, bear them in mind, recite and study them, and will illuminate them in full deteail for others — then
again, O Subhiiti, compared with this heap of merit that former heap of merit does not approach one
hundredth part, not thousandth part, not a 100 thousandth part, not a 10 millionth part, nor a 100 millionth
part, nor a 100,000 millionth part. It does not bear number, nor fraction, nor counting, nor similarity, nor
comparison, nor resemblance.

[Other] 'Iremember, O Subhiti, in the past, before innumerable and more than innumerable kalpas, there
were eighty-four hundred thousands of niyutas of kofis of Buddhas following after the venerable and fully
enlightened Tathagata Dipankara, who were pleased by me, and after being pleased were not displeased. And
if, O Subhti, these blessed Buddhas were pleased by me, and after being pleased were not displeased, and if
on the other hand people at the last time, at the last moment, in the last 500 years, during the time of the
decay of the good Law, will learn these very Sitras, remember them, recite them, understand them, and fully
explain them to others, then, O Subhiiti, in comparison with their stock of merit that former stock of merit
will not come to one hundredth part, nay, not to one thousandth part, not to a hundred thousandth part, not to
a ten millionth part, not to a hundred millionth part, not to a hundred thousand ten millionth part, not to a
hundred thousands of niyutas ten millionth part. It will not bear number, nor fraction, nor counting, nor
comparison, nor approach, nor analogy.

16c¢. sacet punah subhute tesam kulaputranam kuladuhitfrnam va aham punyaskandham bhaseyam
yavat te kulaputra va kuladuhitaro va tasmin samaye punyaskandham prasavisyanti pratigrahisyanty
unmadam sattva anuprapnuyus citta-viksepam va gaccheyuh |

api tu khalu punah subhute ’cintyo ’yam dharma-paryayas tathagatena bhasitah |

asya acintya eva vipakah pratikanksitavyah |
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[Conze] If moreover, O Subhuti, I were to teach the heap of merit of those sons or daughters of good family,
and how great a heap of merit those sons or daughters of good family will at that time beget and
acquire,beings would become frantic and confused. Since, however, O Subhiiti, the Tathagata has taught this
discourse on dharma as unthinkable, so just an unthinkable karma-result should be expected from it.
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[Other] 'And if, O Subhiiti, I were to tell you the stock of merit of those sons or daughters of good families,
and how large a stock of merit those sons or daughters of good families will produce, and hold fast at that
time, people would become distracted and their thoughts would become bewildered. And again, O Subhti,
as this treatise of the Law preached by the Tathagata is incomprehensible and incomparable, its rewards also
must be expected (to be) incomprehensible.' (16)

17a. atha khalv ayusman subhutir bhagavantam etad avocat |
katham bhagavan bodhisattva-yana-samprasthitena sthatavyam katham pratipattavyam katham cittam

pragrahitavyam |
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[Conze] Subhiiti: How, O Lord, should someone stand, who has set out in the Bodhisattva-vehicle, how
progress, how exert thought?

[Other] At that time the venerable Subhiti thus spoke to the Bhagavat: 'How should a person, after having
entered on the path of the Bodhisattvas, behave, how should he advance, and how should he restrain his

thoughts?'

Bhagavan aha | iha subhiite bodhisattva-yana-samprasthitenaivam cittam utpadayitavyam sarve sattva
maya anupadhiSese nirvanadhatau parinirvapayitavyah |
evam ca sattvan parinirvapya na kascit sattvah parinirvapito bhavati |
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The Lord: Here, Subhiiti, someone who has set out in the Bodhisattva-vehicle should thus produce a thought:
‘All beings should be led by me toNirvana, into that Realm of Nirvana which leaves nothing behind. And yet,
after beings have thus been led to Nirvana, no being at all has been led to Nirvana.

Bhagavat said: 'He who has entered on the path of the Bodhisativas should thus frame his thought: All beings
must be delivered by me in the perfect world of Nirvana; and yet after I have thus delivered these beings, no
being has been delivered.

tatkasya hetoh | sacet subhuite bodhisattvasya sattva-samjiia pravarteta na sa bodhisattva iti vaktavyah |
Jjivasamjiia va yavat pudgalasamjiia va pravarteta na sa bodhisattva iti vaktavyah | Tat kasya hetoh |
nasti subhiite sa kascid dharmo yo bodhisattva-yana-samprasthito nama |
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[Conze] And why? If in a Bodhisattva the perception of a being would take place, he should not be called a
‘Bodhi-being’. If the perception of a soul, or the perception of a person would take place, he should not be
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called a ‘Bodhi-being’. And why? He who has set out in the Bodhisattva-vehicle — he is not one of the
dharmas.

[Other] And why? Because, O Subhiiti, if a Bodhisattva had any idea of beings, he could not be called a
Bodhisattva, and so on from the idea of a living being to the idea of a person; if he had any such idea, he
could not be called a Bodhisattva. And why? Because, O Subhtiti, there is no such thing (dharma) as one who
has entered on the path of the Bodhisattvas.

17b. tat kim manyase subhute asti sa kascid dharmo yas tathagatena dipamkarasya tathagatasya
antikad anuttaram samyaksambodhim abhisambuddhah | evam ukta ayusman subhutir bhagavantam
etad avocat | yatha aham bhagavan bhagavato bhasitasya artham ajanami, nasti sa bhagavan kascid
dharmo yas tathagatena dipamkarasya tathagatasya arhatah samyaksambuddhasya antikad anuttaram
samyaksambodhim abhisambuddhah |

evam ukte bhagavan ayusmantam subhiitim etad avocat | evam etat subhiite evam etan nasti subhute sa
kascid dharmo yas tathagatena dipamkarasya tathagatasya arhatah samyaksambuddhasya antikad
anuttaram samyaksambodhim abhisambuddhah |

sacet punah subhute kascid dharmas tathagatena abhisambuddho’bhavisyat, na mam dipamkaras
tathagato vyakarisyad: bhavisyasi tvam manava-anagate’dhvani §akyamunir nama tathagato’rhan
samyaksambuddha iti |

yasmat tarhi subhiite tathagatena arhata samyaksambuddhena nasti sa kaSciddharmo yo’nuttaram
samyaksambodhim abhisambuddhas tasmad aham dipamkarena tathagatena vyakrto bhavisyasi tvam
manava-anagate’dhvani Sakyamunir nama tathagato’rhan samyaksambuddhah |
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[Conze] What do you think, O Subhti, is there any dharma by which the Tathagata, when he was in the
presence of Dipankara, the Tathagata, has awoken to the ultmost, right and perfect enlightenment?

Subhiti: As I understand the meaning of the Lord’s teaching, there is not any dharma by which the Tathagata,
when he was in the presence of Dipankara, the Tathagata, Arhat, Fully Enlightened One, has awoken to the
utmost, right and perfect enlightenment.

The Lord: So it is, Subhiti, so it is. There is no dharma by which the Tathagata, when he was in the presence
of Dipankara, the Tathagata, Arhat, Fully Enlightened One, has awoken to the utmost, right and perfect
enlightenment. If again, O Subhiti, some dharma had been fully known by the Tathagata, not of me would
the Tathagata Dipankara have preached, not of me would the Tathagata Dipankara have predicted: “You,
young Brahmin, will in a future period be a Tathagata, Arhat, Fully Enlightened, by the name of Sakyamuni”
Because then, O Subhiiti, there is not any dharma by which the Tathagata, Arhat, Fully Enlightened One has
fully known the utmost, right and perfect enlightenment, therefore the Tathagata Dipankara has predicted of
me: “You, young Brahmin, will in a future period be a Tathagata, Arhat, Fully Enlightened, by the name of
Sakyamuni.”

[Other] "What do you think, O Subhti, is there anything which the Tathdgata has adopted from the Tathagata
Dipankara with regard to the highest perfect knowledge? 'After this, the venerable Subhtiti spoke thus to the
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Bhagavat: 'As far as I, O Bhagavat, understand the meaning of the preaching of the Bhagavat, there is
nothing which has been adopted by the Tathdgata from the holy and fully enlightened Tathagata Dipankara
with regard to the highest perfect knowledge.' After this, Bhagavat thus spoke to the venerable Subhiti: 'So it
is, Subhti, so it is. There is not, O Subhiti, anything which has been adopted by the Tathagata from the holy
and fully enlightened Tathagata Dipankara with regard to the highest perfect knowledge. And if, O Subhiti,
anything had been adopted by the Tathagata, the Tathagata Dipankara would not have prophesied of me,
saying®: "Thou, O boy, wilt be in the future the holy and fully enlightened Tathagata called Sakyamuni."
Because then, O Subhiti, there is nothing that has been adopted by the holy and fully enlightened Tathagata
with regard to the highest perfect knowledge, therefore I was prophesied by the Tathagata Dipankara, saying:
"Thou, boy, wilt be in the future the holy and fully enlightened Tathagata called Sakyamuni."

17c. tatkasya hetoh |
tathagata iti subhute | bhuta-tathataya etad adhivacanam |
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[Conze] And why? ‘Tathagata’ O Subhilti, of true suchness that is a synonym.
[Other] And why, O Subhiti, the name of Tathagata? It expresses true suchness.

17d. yah kascit Subhuta evam vadet: tathagatena arhata samyak-sambuddhena anuttara
samyaksambodhir abhisambuddheti, sa vitatham vadet, abhyacaksita mam sa subhuite asatodgrhitena.
Tat kasya hetoh |

nasti subhute sa kascid dharmo yas tathagatena anuttaram samyaksambodhim abhisambuddhah |

yas$ ca subhute tathagatena dharmo ’bhisambuddho desito va tatra na satyam na mrsa |

tasmat tathagato bhasate sarva-dharma buddhadharma iti |

tat kasya hetoh |

sarva-dharma iti subhute a-dharmas tathagatena bhasita |

tasmad ucyante sarvadharma buddha-dharma iti |
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[Conze] And whatsoever, Subhiiti, were to say: ‘The Tathagata, the Arhat, the Fully Enlightened One, has
fully known the utmost, right and perfect enlightenment,” he would speak falsely, and he would misrepresent
me by seizing on what is not there. And why? There is not any dharma by which the Tathagata has fully
known the utmost, right and perfect enlightenment. And that dharma which the Tathagata has fully known
and demonstrated, on account of that there is neither truth nor fraud.

Therefore the Tathagata teaches, ‘All dharmas are the Buddha’s own and special dharmas’. And why? ‘All-
dharmas’ Subhuti, have as no-dharmas been taught by the Tathagata. Therefore all dharmas are called the
Buddha’s own and special dharmas.

* This prophecy is supposed to have been addressed by Dipankara to Sikyamuni, before he had become a Buddha.
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[Other] And why Tathdgata, O Subhiti? It expresses that he had no origin. And why Tathdgata, O Subhtti? It
expresses the destruction of all qualities. And why Tathagata, O Subhiiti? It expresses one who had no origin
whatever. And why this? Because, O Subhiti, no-origin is the highest goal.

'And whosoever, O Subhiti, should say that, by the holy and fully enlightened Tathagata, the highest perfect
knowledge has been known, he would speak an untruth, and would slander me, O Subhtiti, with some untruth
that he has learned. And why? Because there is no such thing, O Subhiti, as has been known by the
Tathagata with regard to the highest perfect knowledge. And in that, O Subhti, which has been known and
taught by the Tathdgata, there is neither truth nor falsehood. Thetefore the Tathagata preaches: "All things
are Buddha-things." And why? Because what was preached by the Tathagata, O Subhti, as all things, that
was preached as no-things; and therefore all things are called Buddha-things.

17e. tadyathapi nama subhute puruso bhaved upetakayo mahakayah |

ayusman subhtir aha |

yo’sau bhagavams tathagatena puruso bhasita upetakayo mahakaya iti, akayah sa bhagavams
tathagatena bhasitah |

tenocyata upetakayo mahakaya iti |
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[Conze] Suppose, O Subhiiti, a man were endowed with a body, a huge body.
Subhiti: That man who was spoken of by the Tathagata as ‘endowed with a body, a huge body’, as a no-
body he has been taught by the Tathagata. Therefore is he called ‘endowed with a body, a huge body.’
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[Other] 'Now, O Subhti, a man might have a body and a large body.' The venerable Subhiiti said: That man
who was spoken of by the Tathagata as a man with a body, with a large body, he, O Bhagavat, was spoken of
by the Tathagata as without a body, and therefore he is called a man with a body and with a large body.'

17f. bhagavan aha |

evam etat subhute | yo bodhisattvo evam vaded: aham sattvan parinirvapayisyamiti na sa bodhisattva
iti vaktavyah |

tatkasya hetoh |

asti subhute sa kascid dharmo yo bodhisattvo nama |

subhutir aha |

no hidam bhagavan nasti sa kascid dharmo yo bodhisattvo nama |

bhagavan aha |

sattvah sattva iti subhute asattvas te tathagatena bhasitas tenocyate sattva iti |

tasmat tathagato bhasate: niratmanah sarvadharma nihsattvah nirjiva nispudgalah sarvadharma iti |
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[Conze] The Lord: So it is, O Subhuti, the Bodhisattva who would say, "I will lead beings to Nirvana’ he
should not be called a ‘Bodhi being’. And why? Is there any dharma, O Subhuti, named Bodhi-being?
Subhiti: No indeed, O Lord, there is not any dharma named a ‘Bodhi-being’.

The Lord: ‘Beings, beings’, Subhiiti, as no-beings have they been taught by the Tathagata. Therefore are they
called ‘beings’. Because of that the Tathagata teaches, ‘selfless are all dharmas, unsubstantial, without a
living soul, without personality.’
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[Other] Bhagavat said: 'So it is, O Subhiiti; and if a Bodhisattva were to say: "I shall deliver all beings," he
ought not to be called a Bodhisattva. And why? Is there anything, O Subhti, that is called a Bodhisattva?'
Subhiti said: 'Not indeed, Bhagavat, there is nothing which is called a Bodhisattva.' Bhagavat said: "Those
who were spoken of as beings, beings indeed, O Subhti, they were spoken of as no-beings by the Tathagata,
and therefore they are called beings. Therefore the Tathagata says: "All beings are without self all beings are
without life, without manhood, without a personality."

17g. yah subhute bodhisattva evam vaded: aham ksetra-vyuhan nispadayisyamiti so’pi tathaiva
vaktavyah |

tatkasya hetoh |

ksetra-vyuiha ksetra-vyuha iti subhuite ’vyuhas te tathagatena bhasitah |

tenocyante ksetra-vyuha iti |
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[Conze] If any Bodhisattva should say: "I will create harmonious Buddha-fields," he likewise should not be
called a Bodhisattva. And why? ‘The harmonies of Buddha-fields, the harmonies of Buddha-fields’, Subhuti,
as no harmonies have they been taught by the Tathagata. Therefore are they called “harmonious Buddha-
fields.’

ll

ﬁé

[Other] 'If, O Subhiti, a Bodhisattva were to say: "I shall create numbers of worlds," he would say what is
untrue. And why? Because, what were spoken of as numbers of worlds, numbers of worlds indeed, O
Subhiti, these were spoken of as no-numbers by the Tathagata, and therefore they are called numbers of

worlds.

17h. yah subhute bodhisattvo niratmano dharma niratmano dharma ity adhimucyate, sa tathagatena
arhata samyaksambuddhena bodhisattvo mahasattva ity akhyatah |
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[Conze] The Bodhisattva, O Subhiiti, who is intent on ‘without self are the dharmas, without self are the
dharmas’, he has been declared by the Tathagata, the Arhat, the Fully Enlightened One to be a Bodhi-being, a

great being.

[Other] 'A Bodhisattva, O Subhtiti, who believes that all things are without self, that all things are without
self, he has faith, he is called a noble-minded Bodhisattva by the holy and fully enlightened Tathagata.' (17)

18a. bhagavan aha | tatkim manyase subhuite samvidyate tathagatasya mamsa-caksuh |
subhutir aha | evam etad bhagavan samvidyate tathagatasya mamsa-caksuh |
bhagavan aha | tatkim manyase subhiite samvidyate tathagatasya divyam caksuh |
subhutir aha | evam etad bhagavan samvidyate tathagatasya divyam caksuh |
bhagavan aha | tatkim manyase subhiite samvidyate tathagatasya prajiia-caksuh |
subhutir aha | evam etad bhagavan samvidyate tathagatasya prajiia-caksuh |

bhagavan aha | tatkim manyase subhiite samvidyate tathagatasya dharma-caksuh |
subhutir aha | evam etad bhagavan samvidyate tathagatasya dharma-caksuh |
bhagavan aha | tatkim manyase subhiite samvidyate tathagatasya buddha-caksuh |
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subhutir aha | evam etad bhagavan samvidyate tathagatasya buddha-caksuh |
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[Conze] What do you think, O Subhiiti, does the fleshly eye of the Tathagata exist?
Subhdti: So it is, O Lord, the fleshly eye of the Tathagata does exist.

The Lord: What do you think, O Subhiti, does the heavenly eye of the Tathagata exist?

Subhiti: So it is, O Lord, the heavenly eye of the Tathagata does exist.

The Lord: What do you think, O Subhiti, does the wisdom eye of the Tathagata exist?
Subhiti: So it is, O Lord, the wisdom eye of the Tathagata does exist.

The Lord: What do you think, O Subhiiti, does the dharma-eye of the Tathagata exist?
Subhdti: So it is, O Lord, the dharma-eye of the Tathagata does exist.

The Lord: What do you think, O Subhiuti, does the Buddha-eye of the Tathagata exist?
Subhiti: So it is, O Lord, the Buddha-eye of the Tathagata does exist.
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[Other] Bhagavat said: "What do you think, O Subhfti, has the Tathagata the bodily eye?' Subhiti said: 'So

it is, O Bhagavat, the Tathdgata has the bodily eye.'

Bhagavat said: 'What do you think, O Subhti, has the Tathagata the heavenly eye?' Subhtiti said: 'So it is, O

Bhagavat, the Tathagata has the heavenly eye.'

Bhagavat said: 'What do you think, O Subhiiti, has the Tathagata the eye of knowledge?' Subhti said: 'So it

is, O Bhagavat, the Tathagata has the eye of knowledge.'

Bhagavat said: 'What do you think, O Subhiiti, has the Tathagata the eye of the Law?' Subhfti said: 'So it is,

O Bhagavat, the Tathagata has the eye of the Law.'

Bhagavat said: 'What do you think, O Subhiiti, has the Tathagata the eye of Buddha?' Subhti said: 'So it is,

O Bhagavat, the Tathagata has the eye of Buddha.'

18b. bhagavan aha | tatkim manyase subhute yavantyo gangayam maha-nadyam valuka, api nu ta

valukas tathagatena bhasitah |

subhutir aha | evam etad bhagavann evam etat sugata bhasitas tathagatena valukah |

bhagavan aha | tatkim manyase subhiite yavantyo gangayam mahanadyam valukas tavantya eva
ganganadyo bhaveyuh, tasu ya valukas tavantas$ ca lokadhatavo bhaveyuh, kaccid bahavas te

lokadhatavo bhaveyuh |

subhutir aha | evam etad bhagavann, evam etat sugata, bahavas te lokadhatavo bhaveyuh |
bhagavan aha | yavantah subhiite tesu lokadhatesu sattvas tesam aham nanabhavam cittadharam

prajanami |

tatkasya hetoh |

citta-dhara citta-dhareti subhute adharaisa tathagatena bhasitas.
tenocyate citta-dhareti |

tatkasya hetoh |

atitam subhute cittam nopalabhyate |

anagatam cittam nopalabhyate |

pratyutpannam cittam nopalabhyate |
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[Conze] The Lord: What do you think, O Subhiiti, as many grains of sand as there are in the great river
Ganga, — has now the Tathagata spoken of these grains of sand?

Subhiti: So it is, O Lord, so it is, O Well-gone, the Tathagata has spoken of these grains of sand.

The Lord: What do you think, O Subhdti, if there were as many Ganga rivers as there are grains of sand in
the great river Ganga; and if there were as many world systems as there are grains of sand in these, would
those world systems be many?

Subhiti: So it is, O Lord, so it is, O Well-gone, these world systems would be many.

The Lord: As many beings as there are in these world systems, of them I know, in my wisdom, the manifold
trends of thought. And why? Trends of thought, trends of thought, O Subhuti, as no-trends have they been
taught by the Tathagata. Therefore are they called ‘trends of thought’. And why? Past thought is not got at;
future thought is not got at; present thought is not got at.

[Other] Bhagavat said: 'What do you think, O Subhfti, as many grains of sand as there are in the great river
Ganga--were they preached by the Tathagata as grains of sand?' Subhtiti said: 'So it is, O Bhagavat, so it is, O
Sugata, they were preached as grains of sand by the Tathagata.' Bhagavat said: 'What do you think, O
Subhti, if there were as many Ganga rivers as there are grains of sand in the great river Ganga; and, if there
were as many worlds as there are grains of sand in these, would these worlds be many?' Subhiiti said: 'So it is,
O Bhagavat, so it is, O Sugata, these worlds would be many.' Bhagavat said: 'As many beings as there are in
all those worlds, I know the manifold trains of thought of them all. And why? Because what was preached as
the train of thoughts, the train of thoughts indeed, O Subhiiti, that was preached by the Tathagata as no-train
of thoughts, and therefore it is called the train of thoughts. And why? Because, O Subhiti, a past thought is
not perceived, a future thought is not perceived, and the present thought is not perceived.' (18)

19. tatkim manyase subhuite yah kascit kulaputro va kuladuhita vemam trisahasramahasahasram
lokadhatum sapta-ratna-paripurnam krtva tathagatebhyo ’rhadbhyah samyaksambuddhebhyo danam
dadyad api nu sa kulaputro va kuladuhita va tato nidanam bahu punya-skandham prasunuyat |
subhutir aha | bahu bhagavan bahu sugata |

bhagavan aha | evam etat subhiite evam etad bahu sa kulaputro va kuladuhita va tato nidanam punya-
skandham prasunuyad.

tatkasya hetoh |

punya-skandhah punya-skandha iti subhuite a-skandhah sa tathagatena bhasitah |

tenocyate punya-skandha iti |

sacet subhute punya-skandho’bhavisyan, na tathagato’bhasisyat punya-skandhah punya-skandha iti |
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[Conze] What do you think, O Subhiiti, if a son or daughter of good family had filled this world system of
1,000 million worlds with the seven treasures, and then gave it as a gift to the Tathagatas, the Arhats, the
Fully Enlightened Ones, would that son or daughter of good family on the strength of that beget a great heap
0 merit?
Subhiti: Much, O Lord, much, O Well-gone.
The Lord: So it is, Subhtti, so it is; on the strength of that this son or daughter of good family would beget a
great heap of merit, immeasurable and incalculable. And why? ‘Heap of merit, heap of merit’, as no heap has
that been taught by the Tathagata. Therefore is it called ‘heap of merit’. If, O Subhiiti, there would be a heap
of merit, the Tathagata would not have taught ‘heap of merit, heap of merit.’

[Other] '"What do you think, O Subhtiti, if a son or a daughter of a good family should fill this sphere of a
million millions of worlds with the seven treasures, and give it as a gift to holy and fully enlightened
Buddhas, would that son or daughter of a good family produce on the strength of this a large stock of merit?'
Subhti said: 'Yes, a large one.' Bhagavat said: 'So it is, Subhfti, so it is; that son or daughter of a good
family would produce on the strength of this a large stock of merit, immeasurable and innumerable. And why?
Because what was preached as a stock of merit, a stock of merit indeed, O Subhiti, that was preached as no-
stock of merit by the Tathagata, and therefore it is called a stock of merit. If, O Subhiti, there existed a stock
of merit, the Tathagata would not have preached: "A stock of merit, a stock of merit indeed!"'(19)

20a. tat kim manyase subhute rupa-kaya-parinispattya tathagato drastavyah |

subhutir aha | no hidam bhagavan, na rupa-kaya-parinispattya tathagato drastavyah |

tatkasya hetoh |

rupa-kaya-parinispatti rupakaya-parinispattir iti bhagavan aparinispattir esa tathagatena bhasita |
tenocyate rupakaya-parinispattir iti |
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[Conze] What do you think, O Subhiiti, is the Tathagata to be seen by means of the accomplishment of his
form-body?

Subhiti: No indeed, O Lord, the Tathagata is not to be seen by means of the accomplishment of his form-
body. And why? ‘Accomplishment of his form-body, accomplishment of his form-body’, this, O Lord, has
been taught by the Tathagata as no-accomplishment. Therefore is it called ‘accomplishment of his form-
body.’

[Other] 'What do you think then, O Subhtiti, is a Tathagata to be seen (known) by the shape of his visible
body?' Subhiiti said: 'Not indeed, O Bhagavat, a Tathagata is not to be seen (known) by the shape of his
visible body. And why? Because, what was preached, O Bhagavat, as the shape of the visible body, the shape
of the visible body indeed, that was preached by the Tathdgata as no-shape of the visible body, and therefore
it is called the shape of the visible body.'

20b. bhagavan aha | tatkim manyase subhiite laksana-sampada tathagato drastavyabh |

subhiitir aha | no hidam bhagavan na laksana-sampada tathagato drastavyah |

tatkasya hetoh |

yaisa bhagavaml laksana-sampat tathagatena bhasita, alaksana-sampad esa tathagatena bhasita |
tenocyate laksana-sampad iti |
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[Conze] The Lord: What do you think, O Subhiiti, is the Tathagata to be seen through his possession of
marks? Subhuti: No indeed, O Lord, the Tathagata is not to be seen through his possession of marks. And
why? This possession of marks, O Lord, which has been taught by the Tathagata, as a no-possession of no-
marks this has been taught by the Tathagata. Therefore is it called ‘possession of marks.’

[Other] Bhagavat said: 'What do you think, O Subhiiti, should a Tathdgata be seen (known) by the possession
of signs?' Subhiiti said: 'Not indeed, O Bhagavat, a Tathagata is not to be seen (known) by the possession of
signs. And why? Because, what was preached by the Tathdgata as the possession of signs, that was preached
as no-possession of signs by the Tathdgata, and therefore it is called the possession of signs.' (20)

21a. bhagavan aha | tatkim manyase subhute, api nu tathagatasyaivam bhavati: maya dharmo deSita iti
| subhuitir aha | no hidam bhagavan, na tathagatasyaivam bhavati: maya dharmo desita iti |

bhagavan aha | yah subhiite evam vadet : tathagatena dharmo desita iti, sa vitatham vaded,
abhyacaksita mam sa subhute’satodgrhitena |

tatkasya hetoh |

dharma-desana dharma-deSaneti subhiite, nasti sa kascid dharmo yo dharma-de$ana namopalabhyate |
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[Conze] The Lord: What do you think, O Subhiti, does it occur to the Tathagata, ‘by me dharma is
demonstrated?”’

Subhiti: No indeed, O Lord, it does not occur to the Tathagata, ‘by me dharma is demonstrated.’

The Lord: Whosoever would say, ‘the Tathagata has demonstrated dharma,’ he would speak falsely, he
would misrepresent me by seizing on what is not there. And why? ‘Demonstration of dharma, demonstration
of dharma’, O Subhiiti, there is not any dharma which could be got at as demonstration of dharma.

[Other] Bhagavat said: 'What do you think, O Subhti, does the Tathagata think in this wise: The Law has
been taught by me?' Subhiiti said: 'Not indeed, O Bhagavat, does the Tathagata think in this wise: The Law
has been taught by me.' Bhagavat said: 'If a man should say that the Law has been taught by the Tathagata,
he would say what is not true; he would slander me with untruth which he has learned. And why? Because, O
Subhti, it is said the teaching of the Law, the teaching of the Law indeed. O Subhti, there is nothing that
can be perceived by the name of the teaching of the Law.'

21b. evam ukta ayusman subhitir bhagavantam etad avocat |

asti bhagavan kecit sattva bhavisyanty anagate *dhvani pascime kale pascime samaye pascimayam
paficasatyam saddharma-vipralope vartamane ya iman evamrupan dharmai $rutva abhiSraddhasyanti |
bhagavan aha | na te subhute sattva na a-sattvah |

tatkasya hetoh |

sattvah sattva iti subhute sarve te subhute asattvas tathagatena bhasitah |

tenocyante sattva iti |
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[Conze] Subhiti: Are there, O Lord, any beings in the future, in the last time, in the last epoch, in the last 500
years, at the time of the collapse of the good doctrine who, on hearing such dharmas, will truly believe?

The Lord: They, Subhiti, are neither beings, nor no-beings. And why? ‘Beings, beings’ O Subhiiti, as no-
beings have all these been taught by the Tathagata. Therefore are they called ‘beings.’

[Other] After this, the venerable Subhiti spoke thus to the Bhagavat: 'Forsooth, O Bhagavat, will there be
any beings in the future, in the last time, in the last moment, in the last 500 years, during the time of the
decay of the good Law, who, when they have heard these very Laws, will believe?' Bhagavat said: 'These, O
Subhiiti, are neither beings nor no-beings. And why? Because, O Subhiti, those who were preached as
beings, beings indeed, they were preached as no-beings by the Tathdgata, and therefore they are called
beings.' (2 1)

22. tatkim manyase subhiite, api nv asti sa kascid dharmo yas tathagatena anuttaram
samyaksambodhim abhisambuddhah |

ayusman subhtir aha |

no hidam bhagavan nasti sa bhagavan kascid dharmo yas tathagatena anuttaram samyaksambodhim
abhisambuddhah |

bhagavan aha |

evam etat subhute evam etat, anur api tatra dharmo na samvidyate nopalabhyate |

tenocyate’nuttara samyaksambodhir iti |
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[Conze] What do you think then, O Subhdti, is there any dharma by which the Tathagata has fully known the
utmost, right and perfect enlightenment?

Subhiti: No indeed, O Lord, there is not any dharma by which the Tathagata has fully known the utmost,
right and perfect enlightenment.
The Lord: So it is, Subhti, so it is. Not even the least (anu) dharma is there found or got at. Therefore is it
called ‘utmost (anuttara), right and perfect enlightenment.’

[Other] "What do you think then, O Subhti, is there anything which has been known by the Tathagata in the
form of the highest perfect knowledge?' The venerable Subhiiti said: 'Not indeed, O Bhagavat, there is
nothing, O Bhagavat, that has been known by the Tathdgata in the form of the highest perfect knowledge.'
Bhagavat said: 'So it is, Subhiiti, so it is. Even the smallest thing is not known or perceived there, therefore it
is called the highest perfect knowledge.' (22)

23. api tu khalu punah subhiite samah sa dharmo na tatra kimcid visamam |

tenocyate’nuttara samyaksambodhir iti |

niratmatvena nihsattvatvena nirjivatvena nispudgalatvena sama sanuttara samyaksambodhih sarvaih
kusalair dharmair abhisambudhyate |

tat kasya hetoh |

kusala dharmah kusala dharma iti subhute a-dharmas caiva te tathagatena bhasitah |

tenocyante kusala dharma iti |
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[Conze] Furthermore, Subhiiti, self-identical (sama) is that dharma, and nothing is therein at variance.
Therefore is it called ‘utmost, right (samyak) and perfect (sam) enlightenment.’ Self-identical through the
absence of a self, of a being, of a soul, of a person, the utmost, right and perfect enlightenment is fully known
through all the wholesome dharmas. And why? ‘wholesome dharmas, wholesome dharmas’ Subhti, — yet
as no-dharmas have they been taught by the Tathagata. Therefore are they called wholesome dharmas.

[Other] 'Also, Subhtiti, all is the same there, there is no difference there, and therefore it is called the highest
perfect knowledge. Free from self, free from being, free from life, free from personality, that highest perfect
knowledge is always the same, and thus known with all good things. And why? Because, what were
preached as good things, good things indeed, O Subhti, they were preached as no-things by the Tathédgata,
and therefore they are called good things.' (23)

24. ya$ ca khalu punah subhte stri va puruso va yavantas trisahasramahasahasre lokadhatau
sumeravah parvata-rajanas tavato rasin saptanam ratnanam abhisamhrtya tathagatebhyo’rhadbhyah
samyaksambuddhebhyo danam dadyat, ya$ ca kulaputro va kuladuhita vetah prajiaparamitaya
dharma-paryayad antasa$ catuspadikam api gatham udgrhya parebhyo desayed, asya subhute
punyaskandhasya asau paurvakah punya-skandhah Satatamim api kalam nopaiti yavad upanisadam api
na ksamate |
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[Conze] And again, Subhuti, if a woman or man had piled up the seven treasures until their bulk equaled that
of all the Sumerus, kings of mountains, in the world system of 1,000 million worlds, and would give them as
a gift to the Tathagatas, Arhats, Fully Enlightened Ones — and if, on the other hand, a son or daughter of
good family would take up from this Prajfiaparamita, this discourse on dharma, but one stanza of four lines,
and demonstrate it to others — compared with his heap of merit the former heap of merit does not approach
one hundredth part, etc. until we come to (see ch.16b) it will not bear any comparison.

[Other] 'And if, O Subhiiti, a woman or man, putting together as many heaps of the seven treasures as there
are Sumerus, kings of mountains, in the sphere of a million millions of worlds, should give them as a gift to
holy and fully enlightened Tathdgatas; and, if a son or a daughter of a good family, after taking from this
treatise of the Law, this Prajfiaparamita, one Gatha of four lines only, should teach it to others, then, O
Subhiiti, compared with his stock of merit, the former stock of merit would not come to the one hundredth
part,' &c., till 'it will not bear an approach.' (24)

25. tatkim manyase subhiite api nu tathagatasyaivam bhavati: maya sattvah parimocita iti |

na khalu punah subhute evam drastavyam |

tatkasya hetoh |

nasti subhiite kascit sattvo yas tathagatena parimocitah |

yadi punah subhiite kascit sattvo’bhavisyat yas tathagatena parimocitah syat, sa eva tathagatasya atma-
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graho’bhavisyat sattva-graho jiva-grahah pudgala-graho’bhavisyat |
atma-graha iti subhuite agraha esa tathagatena bhasitah |
sa ca balaprthagjanair udgrhitah |
balaprthag-jana iti subhute a-jana eva te tathagatena bhasitah |
tenocyante balaprthagjana iti |
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[Conze] What do you think, O Subhiiti, does it occur to a Tathagata, ‘by me have beings been set free?” Not
thus should one see it, O Subhuti. And why? There is not any being who has been set free by the Tathagata.
Again, if there had been any being who had been set free by the Tathagata, then surely there would have been
on tha part of the Tathagata a seizing of self, seizing of a being, seizing of a soul, seizing of a person.
‘Seizing of a self” as a no-seizing, Subhiiti, that has been taught by the Tathagata. And yet it has been seized
upon by foolish common people. ‘Foolish common people’, Subhiti, as really no people have they been
taught by the Tathagata. Therefore are they called ‘foolish common people.’

[Other] 'What do you think then, O Subhfti, does a Tathagatas think in this wise: Beings have been
delivered by me? You should not think so, O Subhiti. And why? Because there is no being, O Subhiti, that
has been delivered by the Tathdgata. And, if there were a being, O Subhtiti, that has been delivered by the
Tathagatas, then the Tathagata would believe in self, believe in a being, believe in a living being, and believe
in a person. And what is called a belief in self, O Subhiti, that is preached as no-belief by the Tathagata. And
this is learned by children and ignorant persons; and they who were preached as children and ignorant
persons, O Subhiti, were preached as no-persons by the Tathdgata, and therefore they are called children and
ignorant persons.' (25)

26a. tatkim manyase subhute laksana-sampada tathagato drastavyah |

subhutir aha | no hidam bhagavan |

yatha aham bhagavato bhasitasya artham ajanami na laksana-sampada tathagato drastavyah |
bhagavan aha |

sadhu sadhu subhiite evam etat subhute evam etad yatha vadasi |

na laksana-sampada tathagato drastavyabh |

tatkasya hetoh |

sacet punah subhute laksana-sampada tathagato drastavyo’bhavisyad, raja-api cakravarti
tathagato ’bhavisyat |

tasman na laksana-sampada tathagato drastavyah |

ayusman subhutir bhagavantam etad avocat |

yatha aham bhagavato bhasitasya artham ajanami, na laksana-sampada tathagato drastavyah |
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[Conze] What do you think, O Subhiti, is the Tathagata to be seen by means of his possession of marks?
Subhiti: No indeed, O Lord, as I understand the meaning of the Lord’s teaching, the Tathagata is not to be
seen by means of his possession of marks.

The Lord: Well said, well said, Subhiiti. So it is, Subhuti, so it is, as you say. The Tathagata is not to be seen
by means of his possession of marks. And why? If Subhiti, the Tathagata were one who could be seen by his
possession of marks, then also the universal monarch would be a Tathagata. Therefore the Tathagata is not to
be seen by means of his possession of marks.

Subhiti: As I, O Lord, understand the Lord’s teachings, the Tathagata is not to be seen through his
possession of marks.

[Other] 'What do you think then, O Subhiiti, is the Tathdgata to be seen (known) by the possession of

signs?' Subhti said: 'Not indeed, O Bhagavat. So far as | know the meaning of the preaching of the Bhagavat,
the Tathédgata is not to be seen (known) by the possession of signs.' Bhagavat said: 'Good, good, Subhiti, so

it is, Subhiiti; so it is, as you say; a Tathagata is not to be seen (known) by the possession of signs. And why?
Because, O Subhtiti, if the Tathagata were to be seen (known) by the possession of signs, a wheel-turning
king also would be a Tathagata[1]; therefore a Tathagata is not to be seen (known) by the possession of
signs.'

atha khalu bhagavams tasyam velayam ime gathe abhasata |

ye mam ripena ca adraksur

ye mam ghosena ca anvayuh |
mithya-prahana-prasrta

na mam draksyanti te janah ||1]|

dharmato buddha drastavya
dharmakaya hi nayakah |
dharmata ca na vijiieya

na sa Sakya vijanitum |2||
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[Conze] Further the Lord taught on that occasion these stanzas:
Those who by my form did see me,

And those who followed me by voice,

Wrong the efforts they engaged in,

Me those people will not see.

From the dharma should one see the Buddhas,
For the dharma-bodies are the guides.

Yet dharma’s true nature should not be discerned,
Nor can it, either, be discerned.
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[Other] The venerable Subhtiti spoke thus to the Bhagavat: 'As I understand the meaning of the preaching of
the Bhagavat, a Tathagata is not to be seen (known) by the possession of signs.' Then the Bhagavat at that
moment preached these two Gathas:
They who saw me by form, and they who heard me by sound,
They engaged in false endeavours, will not see me.

A Buddha is to be seen (known) from the Law; for the Lords (Buddhas) have the Law-body;
And the nature of the Law cannot be understood, nor can it be made to be understood. (26)

27. tatkim manyase subhute laksana-sampada tathagatena anuttara samyaksambodhir abhisambuddha |
na khalu punas te subhiite evam drastavyam |

tatkasya hetoh |

na hi subhute laksana-sampada tathagatena anuttara samyaksambodhir abhisambuddha syat |

na khalu punas te subhute kascid evam vadet: bodhisattva-yana-samprasthitaih kasyacid dharmasya
vinas$ah prajiiapta ucchedo veti.

Na khalu punas te subhiite evam drastavyam |

tatkasya hetoh |

na bodhisattva-yana-samprasthitaih kasyacid dharmasya vinasah prajiiapto nocchedah |
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[Conze] What do you think, O Subhiiti, has the Tathagata fully known the utmost, right and perfect
enlightenment through his possession of marks? Not so should you see it, Subhiiti. And why? Because the
Tathagata could surely not have fully known the utmost, right and perfect enlightenment through his
possession of marks. Nor should anyone, Subhiiti, say to you, ‘those who have set out in the Bodhisattva-
vehicle have conceived the destruction of a dharma, or its annihilation’. Not so should you see it, O Subhuti!
And why? Those who have set out in the Bodhisattva-vehicle have not conceived the destruction of a dharma
nor its annihilation.

[Other] 'What do you think then, O Subhfti, has the highest perfect knowledge been known by the
Tathagata through the possession of signs? You should not think so, O Subhiti. And why? Because, O
Subhiiti, the highest perfect knowledge would not be known by the Tathagata through the possession of signs.
Nor should anybody, O Subhiti, say to you that the destruction or annihilation of any thing is proclaimed by
those who have entered on the path of the Bodhisattvas.' (27)

28. ya$ ca khalu punah subhute kulaputro va kuladuhita va ganganadi-valuka-samaml lokadhatin
sapta-ratna-paripturnam krtva tathagatebhyo’rhadbhyah samyaksambuddhebhyo danam dadyad, yas ca
bodhisattvo niratmakesv anutpattikesu dharmesu ksantim pratilabhate ayam eva tato nidanam
bahutaram punya-skandham prasaved aprameyam asamkhyeyam |

na khalu punah subhute bodhisattvena mahasattvena punyaskandhah parigrahitavyah |

ayusman subhtir aha |

nanu bhagavan bodhisattvena punyaskandhah parigrahitavyah |

bhagavan aha |

parigrahitavyah subhute nodgrahitavyah |

tenocyate parigrahitavya iti |
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[Conze] And again, O Subhiti, if a son or daughter of good family had filled with the seven treasures as
many world systems as there are grains of sand of the river Ganga, and gave them as a gift to the Tathagatas,
Arhats, Fully Enlightened Ones — and if on the other hand a Bodhisattva would gain the patient
acquiescence in dharmas which are nothing of themselves and which fail to be produced, then this latter
would on the strength of that beget a greater heap of merit, immeasurable and incalculable. Moreover,
Subhiti, the Bodhisattva, the great being, should not acquire a heap of merit.

Will on the strength of this produce a larger stock of merit, immeasurable and innumerable.

Subhiti: Surely, O Lord, the Bodhisattva, the great being should acquire a heap of merit?

The Lord: ‘Should acquire,” Subhiiti, not ‘should seize upon’. Therefore is it said ‘should acquire.’

[Other] 'And if, O Subhiti, a son or a daughter of a good family were to fill worlds equal to the number of
grains of sand of the river Ganga with the seven treasures, and give them as a gift to holy and fully
enlightened Tathagatas; and if a Bodhisattva acquired endurance in selfless and uncreated things, then the
latter will on the strength of this produce a larger stock of merit, immeasurable and innumerable.

'But, O Subhti, a stock of merit should not be appropriated by a noble-minded Bodhisattva.' The venerable
Subhti said: 'Should a stock of merit, O Bhagavat, not be appropriated by a Bodhisattva?' Bhagavat said: 'It
should be appropriated, O Subhtti; it should not be appropriated; and therefore it is said: It should be
appropriated.' (28)

29. api tu khalu punah subhute yah kascid evam vadet tathagato gacchati va agacchati va tisthati va
nisidati va Sayyam va kalpayati na me subhute sa bhasitasya artham ajanati |

tatkasya hetoh |

tathagata iti subhute ucyate na kvacidgato na kutascid agatah |

tenocyate tathagato’rhan samyaksambuddha iti |
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[Conze] Whosoever says that the Tathagata goes or comes, or stands or sits, or lies down, he does not
understand the meaning of my teaching. And why? ‘Tathagata’ is called one who has not gone anywhere,

and who has not come from anywhere. Therefore is he called ‘the Tathagata, the Arhat, the Fully Enlightened
One’.

[Other] 'And again, O Subhtti, if anybody were to say that the Tathagata goes, or comes, or stands, or sits,
or lies down, he, O Subhtiti, does not understand the meaning of my preaching. And why? Because the word
Tathagata means one who does not go to anywhere, and does not come from anywhere; and therefore he is
called the Tathagata (truly come), holy and fully enlightened.' (29)

30. yas$ ca khalu punah subhute kulaputro va kuladuhita va yavantas trisahasra-mahasahasre
lokadhatau prthivi-rajamsi tavatam lokadhatinam evamrupam masim kuryat yavad evam
asamkhyeyena viryena tadyathapi nama paramanu-samcayah, tat kim manyase subhiite api nu bahuh
sa paramanu-samcayo bhavet |
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subhutir aha |
evam etat bhagavann evam etat sugata |
bahuh sa paramanu-samcayo bhavet |
tatkasya hetoh |
saced bhagavan bahuh paramanu-samcayo’bhavisyat na bhagavan avaksyat paramanu-samcaya iti |
tatkasya hetoh |
yo’sau bhagavan paramanu-samcayas tathagatena bhasitah, a-samcayah sa tathagatena bhasitah |
tenocyate paramanu-samcaya iti |
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[Conze] And again, O Subhiti, if a son or daughter of good family were to grind as many world systems as
there are particles of dust in this world system of 1,000 million worlds, as finely as they can be ground with
incalculable vigour, (and in fact reduce them to) something like a collection of atomic quantities, what do
you think, O Subhiti, would that be an enormous collection of atomic quantities?

Subhiti: So it is, O Lord, so it is, O Well-gone, enormous would that collection of atomic quantities be. And
why? O Lord, there would have been an enormous collection of atomic quantities, the Lord would not have
called it an ‘enormous collection of atomic quantities’. And why? What was taught by the Tathagata as a
‘collection of atomic quantities’, as a no-collection that was taught by the Tathagata. Therefore is it called a
‘collection of atomic quantities.’

[Other] 'And again, O Subhuti, if a son or a daughter of a good family were to take as many worlds as there
are grains of earth-dust in this sphere of a million millions of worlds, and reduce them to such fine dust as
can be made with immeasurable strength, like what is called a mass of the smallest atoms, do you think, O
Subhiiti, would that be a mass of many atoms?' Subhtiti said: "Yes, Bhagavat, yes, Sugata, that would be a
mass of many atoms. And why? Because, O Bhagavat, if it were a mass of many atoms, Bhagavat would not
call it a mass of many atoms. And why? Because, what was preached as a mass of many atoms by the
Tathagata, that was preached as no-mass of atoms by the Tathagata; and therefore it is called a mass of many
atoms.

30b. yas$ ca tathagatena bhasitas trisahasra-mahasahasro lokadhatur iti, adhatuh sa tathagatena bhasitah
| tenocyate trisahasra-mahasahasro lokadhatur iti |

tatkasya hetoh |

saced bhagavan lokadhatur abhavisyat, sa eva pindagraho’bhavisyat ya$ caiva pindagrahas tathagatena
bhasitah, a-grahah sa tathagatena bhasitah |

tenocyate pindagraha iti |

bhagavan aha |

pindagraha$ caiva subhiite ’vyavaharo ’nabhilapyah |

na sa dharmo na a-dharmabh |

sa ca balaprthagjanair udgrhitah |
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[Conze] And what has been taught by the Tathagata as ‘the world system of 1,000 million worlds’ as no-
system that has been taught by the Tathagata. Therefore is it called ‘the world system of 1,000 million
worlds.” And why? If, O Lord, there would have been a world-system, that would have been (a case of)
seizing on a material object, and what was taught as ‘seizing on a material object’ by the Tathagata, just as
no-seizing that was taught by the Tathagata. Therefore is it called ‘seizing on a material object.’

The Lord: And also, Subhilti, that ‘seizing on a material object’ is inexpressible, and not to be talked about. It
is not a dharma nor a no-dharma. And yet it has been seized upon by foolish common people.

[Other] And what was preached by the Tathagata as the sphere of a million millions of worlds, that was
preached by the Tathdgata as no-sphere of worlds; and therefore it is called the sphere of a million millions

of worlds. And why? Because, O Bhagavat, if there were a sphere of worlds, there would exist a belief in
matter; and what was preached as a belief in matter by the Tathagata, that was preached as no-belief by the
Tathagata; and therefore it is called a belief in matter.' Bhagavat said: 'And a belief in matter itself, O Subhiti,
is unmentionable and inexpressible; it is neither a thing nor no-thing, and this is known by children and
ignorant persons.' (30)

31a. tatkasya hetoh |

yo hi kascit subhuta evam vaded: atmadrstis tathagatena bhasita sattvadrstir jivadrstih pudgala-drstis
tathagatena bhasita, api nu sa subhite samyagvadamano vadet |

subhutir aha |

no hidam bhagavan no hidam sugata na samyagvadamano vadet |

tatkasya hetoh |

ya sa bhagavann atmadrstis tathagatena bhasita, adrstih sa tathagatena bhasita |

tenocyata atmadrstir iti |
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[Conze] And why? Because whosoever would say that the view of a self has been taught by the Tathagata,
the view of a being, the view of a living soul, the view of a person, would he, Subhiiti, be speaking right?
Subhiti: No indeed, O Lord, no indeed, O Well-gone. He would not be speaking right. And why? That which
has been taught by the Tathagata as ‘view of a self’, as a no-view that has been taught by the Tathagata.
Therefore is it called ‘view of self’.

[Other] 'And why? Because, O Subhiiti, if a man were to say that belief in self, belief in a being, belief in
life, belief in personality had been preached by the Tathagata, would he be speaking truly?' Subhuti said: 'Not
indeed, Bhagavat, not indeed, Sugata; he would not be speaking truly. And why? Because, O Bhagavat, what
was preached by the Tathagata as a belief in self, that was preached by the Tathdgata as no-belief; therefore it
is called belief in self.’

31b. bhagavan aha |

evam hi subhute bodhisattvayana-samprasthitena sarva-dharma jiiatavya drastavya adhimoktavyabh. |
tatha ca jiatavya drastavya adhimoktavyah yatha na dharma-samjiia pratyupasthahe. [yatha na
dharma-samjfia-api pratyupatisthet] |

tatkasya hetuh |
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dharma-samjiia dharma-samjfieti subhute asamjfiaisa tathagatena bhasita |
tenocyate dharmasamjfieti |
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[Conze] The Lord: It is thus, Subhiiti, that someone who has set out in the Bodhisattva-vehicle should know,
see, and resolve upon all dharmas. And he should know, see, and resolve upon them in such a way that he

does not set up the perception of a dharma. And why? ‘Perception of dharma, perception of dharma’, Subhiiti,
as no-perception has this been taught by the Tathagata. Therefore is it called ‘perception of dharma.’

[Other] Bhagavat said: 'Thus then, O Subhiiti, are all things to be perceived, to be looked upon, and to be
believed by one who has entered on the path of the Bodhisattvas. And in this wise are they to be perceived, to
be looked upon, and to be believed, that a man should believe neither in the idea of a thing nor in the idea of
a no-thing. And why? Because, by saying: The idea of a thing, the idea of a thing indeed, it has been
preached by the Tathagata as no-idea of a thing.' (31)

32a. ya$ ca khalu punah subhiite bodhisattvo mahasattvo’prameyan asamkhyeyaml lokadhatun
saptaratna-paripurnam krtva tathagatebhyo’rhadbhyah samyaksambuddhebhyo danam dadyad yas ca
kulaputro va kuladuhita vetah prajiaparamitaya dharmaparyayad antasas$ catuspadikam api gatham
udgrhya dharayed desayed vacayet paryavapnuyat parebhyas ca vistarena samprakasayed, ayam eva
tato nidanam bahutaram punyaskandham prasunuyad aprameyam asamkhyeyam |

katham ca samprakasayet |

yatha na prakasayet. Tenocyate samprakasayed iti.
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[Conze] And finally, O Subhuti, if a Bodhisattva, a great being had filled world systems immeasurable and
incalculable with the seven treasures, and gave them as a gift to the Tathagatas, the Arhats, the Fully
Enlightened Ones, — and if, on the other hand, a son or daughter of good family had taken from this
Prajfiaparamita, this discourse on dharma, but one stanza of four lines, and were to bear it in mind,
demonstrate, recite and study it, and illuminate it in full detail for others, on the strength of that this latter
would beget a greater heap of merit, immeasurable and incalculable. And how would he illuminate it? So as
not to reveal. Therefore is it said, ‘he would illuminate’.

[Other] 'And, O Subhiti, if a noble-minded Bodhisattva were to fill immeasurable and innumerable spheres
of worlds with the seven treasures, and give them as a gift to holy and fully enlightened Tathagatas; and if a
son or a daughter of a good family, after taking from this treatise of the Law, this Prajiaparamita, one Gatha
of four lines only, should learn it, repeat it, understand it, and fully explain it to others, then the latter would

on the strength of this produce a larger stock of merit, immeasurable and innumerable. And how should he
explain it?

taraka timiram dipo
maya-avasyaya budbudam |
supinam vidyud abhram ca
evam drastavyam samskrtam ||
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[Conze] As stars, a fault of vision, as a lamp,
A mock show, dew drops, or a bubble,

A dream, a lightning flash, or cloud,

So should one view what is conditioned.

[Other] As in the sky:
Stars, darkness, a lamp, a phantom, dew, a bubble.
A dream, a flash of lightning, and a cloud--thus we should look upon the world (all that was made).

32b. idam avocado bhagavan. attamanah sthavira subhutis, te ca bhiksu-bhiksuny-upasakopasikas te ca
bodhisattvah sadeva-manusa-asura-gandharvas ca loko bhagavato bhasitam abhyanandann iti | arya-
vajracchedika bhagavati prajiaparamita samapta ||
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[Conze] Thus spoke the Lord. Enraptured, the Elder Subhiiti, the monks and nuns, the pious laymen and lay
women, and the Bodhisattvas, and the whole world with its Gods, men, Asuras and Gandharvas rejoiced in
the teaching of the Lord.

[Other] Thus he should explain; therefore it is said: He should explain.'

Thus spoke the Bhagavat enraptured. The elder Subhiiti, and the friars, nuns, the faithful laymen and women,
and the Bodhisattvas also, and the whole world of gods, men, evil spirits and fairies, praised the preaching of
the Bhagavat. (32)

Thus is finished the Diamond-cutter, the blessed Prajfiaparamita.



